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A civilisation (had-iara) is a collection of concepts about life 17 

Civilisation could beaspiritual divine one (dagniyya iiarf-iyye) or 18 

man-made (wadnfiyya beEheriyya). ThespirituaJ divine civilisation 19 

emanates from a doctrine ('"aqagdah); like the Islamic civilisation that 20 

emanates from the I slarric "Eqaacfeh As for the man-made civilisation, 21 

either it emanates from a doctrine I ike the Capital ist\Afestern civilisation 22 

that i s a col I ecti on of concepts about I i f e emanati ng from the doctri ne 23 

of separating religion from life Or it does not emanate from a doctrine 24 

like the Shinto, Greek, Babylonian and Assyrian civilisations This 25 

civilisation is a collection of concepts that a people or a group of 26 

peoples agreed upon so it is a national (sh'abiyya) or man-made 27 

civilisation. 28 

29 

I n addition, a people or peoples could have a religion (dan) and a 30 

doctrine whatsoever, but this religion has no concepts about life like 31 

Christianity and Buddhism. So people agree on concepts about life 32 

specific to them where these concepts form their civilisation without 33 

this having any relationship with their religion, because it does not 34 

emanate from it. So their civilisation is not divine despite the fact that 35 

they have a religion. Hence, it is possible for various peoples to associate 36 

in one civilisation, despite the difference of their religions like the 37 

J apanese, H i ndus and Si khs and F rench; thei r rel i gi ons are different but 38 

their civilisation is one namely Capitalism 39 
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Material objects that are used in life's affairs are not part of civilisation 
even though they sometimes result from it. There is no objection to give 
the techni cal term of ■ rrectaniyya' for these tangi bl e materi al obj ects so as 
to distinguish them from the collection of concepts for which we used 
the term 'had-a-a (civilisation). If these material objects resulted from a 
specific civilisation I i ke statues then they are part of specific rradaniyya. 
However, if they resulted from science and industry, then they are of 
universal rradaniyya, like the television, rockets, planes, penicillin etc. 
Thus rradaniyya can be specific and it can be universal. This is contrary 
to civilisation that cannot be but specific. The meaning of specificity 
(khLBuayya) is related to our adoption. So what is specific is not permitted 
for us to adopt from others, whereas what is universal is permitted for 
us to adopt. 

The distinction between civilisation (hadnara) and rradaniyya must be 
observed at all times, just as it is imperative to observe the distinction 
between the material objects derived from civilisation and the material 
objects derived from science and industry. That is in order to observe 
when adopting rradaniyya, the distinction between its objects, and the 
distinction between it and civilisation. There is no objection to adopting 
Western rradariyya derived from science and industry. As for Western 
rradariyya derived from Western civilisation, it is not permitted to adopt 
it in any case whatsoever due to its contradiction with the Islamic 
civilisation in the basis upon which it is built namely the doctrine 
('ac|G3dah). Our 'aqogdah is different from their doctrine that is built upon 
the compromise solution and separating religion from life; in the 
depiction of worldly life or the criterion for actions; which is the halal 
and haram for us, and benefit for them and i n the meani ng of happi ness 
whi ch is permanent tranqui 1 1 ity, whi ch is - for us - attai ni ng the pi easure 
of Allah, and for them the bodily pleasures. 

I n order that we become f ul I y aware of what we adopt from others and 
what we leave, it is necessary to distinguish between civilisation and 
rradariyyo, and it is necessary to distinguish between rradaniyya resulting 
from civilisational concepts and rradaniyya resulting from pure sciences 
and industry. 

If it is said: Why did you adopt the technical term 'hadhara' for 
concepts and the term 'rracfeaniyya' for material forms instead of the 
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reverse? Hachara in language, is residence in a civilised region (like ] 

towns), while 'ai-had-ir' is the one who is of towns and villages. Al- I 

Qatarri said: 'Whoever is pleased with residing in towns Which Bedouin I 
men will see us?' 

E 

While'rradana' in the pi ace means to reside therein, and 'rradna means i 

also to arrive to the town (madinah), so the two meanings are close to " 

each other. 1 1 is said in response to this (self-directed) question: had-Era I 

is used in the language for meanings related to thoughts, so it is closer i 

to use it for concepts Itwassaid in 'Al-Qamus': "Hadrj-aislikenadusa 1( 

which isthe man of eloquence (bayan) and understanding (ficfr)." I n Al- 1] 

Lisan, it is said: "a man 'hadr-' to mean eloquent, and a man 'hadir if he 11 

brought something good." It also camein 'Al-Lisan': "And in thehadith: 12 

'Say that which yahdTLi-iJ<Li-ri i.e that which is present and existing in 3/ 

you, and do not burden yourselves with something else" So hadiara is If 

closer, more consistent and appropriate to use for the collection of If 

concepts than using rradaniyya, and rradaniyya is closer to be used in r; 

material objects It has been said that there is no contest in technical If 

terminology (isbiah), and what is important is distinguishing between 1? 

concepts and material objects derived thereof, and material objects Z 

derived from them and material objects derived from pure sciences, 2] 

inventions and industry. The first is rejected and it is not permitted to Z 

take them while it is permitted to take the second. Z 

We have said that the civilisation (hadnara) is a collection of concepts Z 

about life and that either it is a spiritual divine one (cteniyya) or man- Z 

made An example of the spiritual divine civilisation is the Islamic 2") 

civilisation, and an example of the man- made are the I ndi an civilisation Z 

and Western civilisation. The existence of these civilisations is a definite Z 

matter and an i ncontestabl e establ i shed fact. L i kewi se i s the di f f erence 3( 

between them such that none but the liar can deny it. The source of 31 

the divine civilisation, according to its people is revelation; the source of 31 

the man-made civilisation is the people who agreed on it. This alone 3: 

suffices is enough for distinction and difference Even if there appears 2Y 

atypeof meeting in some of the concepts, this is not an agreement or 3f 

a common matter. This is because civilisation, when it is adopted, must 3f 

be adopted together with the basis from whi ch it emanated or the basis 3") 

it is built upon. So if the basis between two civilisations is different, the 3E 

agreement between some of their concepts, or the existence of similarity 3? 



8 u The Inevitability of theQashof Qvilisation (hatrriyyatsira'a UI-hadTarat) 



between some of their concepts about life, is worth no attention. This 
is because the concept is a branch from its basis (ad), and it cannot be 
adopted except with its basis. Both the Islamic civilisation and the 
Western civilisation allow eating fish, wearing wool, private property, 
delegating the woman, accounting the ruler and taking medicine 
However, these and their like are not considered of the Islamic 
civilisation unless they are adopted based upon being revelation from 
Allah to Muhammad M i-e upon their being Shar'a, whereas they are 
adopted in the Capitalist civilisation based upon their being of interest 
(maslaha) or their being ameliorated by their minds If the Muslim 
adopts them based upon their interest (rrasiaha)cr the rational 
amelioration, it is not considered adopting from I slam 

The difference between civilisations is a matter of fact without any 
possibility to deny it. What concerns us is the difference between the 
Islamic civilisation and others, in particular the Western civilisation, and 
what results from this difference or is built upon it, such as the issues of 
dialogue (ai-hivvar), the clash (as-sira'a), the possibility of founding one 
universal civilisation, the forms and types of clash and will the clash 
cease, hide or will there be a victory for one civilisation over others? 
What is meant by religious dialogue between religions in view of those 
who call for it, and what is the correct position regarding it? What is 
the difference between religions and civilisations etc? 

Religions are of two types: A dean (religion) from which a civilisation 
emerges i.e it has a collection of concepts about life like the Islamic 
dean, and a religion from which no civilisation emerges - and there is no 
collection of concepts therei n - like the Christian religion. Though it 
has ideals like 'Do not steal and do not commit zina, however, it has 
no collection of concepts covering all aspects of life Hence, the 
Christian religion is an appropriate example of a religion from which 
no civilisation emanates. 

The Capitalist civilisation does not emanate from the Christian religion; 
even if it came about in countries where the majority of their 
populations are Christians. So the dialogue or clash or partnership 
between Islam and Christianity differs from the dialogue or clash 
between it and the Capitalist civilisation. 
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Thelvfeaningcf Dalogje(al-H\/\ar) bdv\a3n Q^lisaticns ] 

When we say dialogue or clash, we mean Muslims, their dan and their 2 

civilisation on one side; and Christians and their religion and the ^ 

Capitalists and their civilisation, on the other side It is a malicious f 

attempt that the leaders and intellectuals of the Capitalist civilisation ( 

differentiate between Islam and its followers i.e between Islam and " 

Muslims. So they claim that Islam is great but Muslims are backward I 

and someof them are terrorists. They areliars in their view, for if Islam i 

was real I y great i n the; r vi ew, then they woul d have embraced i t. H owever 1( 

they attempt to del ude the nave from amongst M usl i ms, attempti ng to 1] 

reduce the rancour agai nst them when they stri ke a M usl i m peopl e or II 

when they attempt to spread the concepts of their civilisation among 1; 

Muslims. They know that the Islamic 'aqaiiah still remains in the souls of 3/ 

Muslims and it is strong in the majority of them. So if they openly If 

declare their enmity to Islam, they will stir up Muslims and provoke If 

them. Thus they use these deceptive sentences as a weapon to 1"; 

anaesthetise Muslims and to deceive them SomeMuslims would swallow If 

this bait and accept dialogue by the meaning presented by Christians 1? 

and Capitalists or promoted by their agent intellectuals They concentrate Z 

in the definition of this dialogue upon three matters Thefirst is equality 21 

between religions and civilisations in the dialogue without superiority Z 

or preferenceof a religion or civilisation over another. Thesecond isthat Z 

the I i rri t of the di al ogue i s restri cted to mere knowl edge of the other's 2* 

opinions without addressing its refutation or invalidation. The third is Z 

creating an alternative civilisation through the method of arriving at the Z 

common denominators between the two religions and two civilisations 2', 

Z 

This is the meaning of dialogue in their view, and its benefit as they Z 

claim is: "Productive interaction between cultural peculiarities, to form 3( 

an alternative superior civilisation, that invites to accept the other on 31 

the same f ooti ng" (Dr. M i I ad H ana i n a cultural debate hel d i n Cai ro on 31 

Monday, 21 4/ 2001). And: "Every time civilisations seek to find what is 3: 

common between them and what is human, they advance flourish; and 3^ 

peace would spread" (Dr. Jafar Abdussalam, the Secretary- General of 3f 

the Conference of Islamic Universities). Oneof them went to the extent 3f 

of saying that: "I slam is a dsn of interaction and a dsn of development, 3") 

and not like what is said that it is a dean of obscurity and a dan of 3E 

isolation. On the contrary, the golden age of Islam and Muslims was 3 
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when the Islamic civilisation interacted with other civilisations in the 
world, and when I slam spread in the world, took from and had a room 
for all the legacies and other human civilisations and gave them from its 
legacy and civilisation. This wasthegolden ageof the Islamic State" (Dr. 
Qasimjafar spoke, in a study circle on 'The First War of the Century, 
on Al-Jazeera channel, under the headi ng: 'A re the American explosions 
an incentive for dialogue or the clash of civilisations?' on 29/ 9/ 2001). 
He said: "It is upon us as Arabs and Muslims to abstain from this 
problem . . it is upon us to possess sufficient confidence in ourselves, in 
our civilisation, and in our history and legacy, so as to burst forth in the 
world from the position of equality, and not the position of the follower 
(tabi')..." (The above-mentioned study circle of Al-Jazeera channel). 
Another said: "The Islamic civilisation was based upon the common 
denominator between world civilisations so it accepted the other and 
interacted with it in taking and giving (Amru Abdulkarim, a political 
scientist - IslamOnlinenet). Another person attempted to use as evidence 
for the dialogue of civilisations the aayaat of the Noble Qur'an so he 
said: "And our Book, the Glorious Qur'an, emphasises upon the manner 
of dialogue with the others, dialogue with polytheists (rr\j=hriko9n): 

'If cnecf thepdyhadts 33^<s yi_r prctati an, grart hi mprdtati cn und I hehrars 
the\Acrdcf Allan p~MQ At-Tauba 6], dialogue with disbelievers (kafi roan): 

1 Ojji^i Oj^lSol %f G Ji 

■Say o yjuddDdioyQ^ [TMQ Al-Kafirun: 1], dialogue with the current 
and official religions in the world: 

UUjf Ua*i \£oju J&tZ) *ij \i~5t <b 23 J&S 
64 <Ji j& JT 

'O Poqdeof the Back, arreto a j ust wcrd bdvmi usandyu: That vie wcrdTip 
rcnetaut A 1 1 ah, that v\ea^Gristencthingwth H i m ncr gcmecf ustakedthansas 
la-ds 1 [TMQ Al-lmran: 64], dialogue from a position of equivalence..! 
view that it is not possible to say of eternal struggle because we are 
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Muslims. I point to the Qur'anic ayah ] 

64 oi JT z 

c 

' Core to a just wcrd betwean us and yjJ ITMQ Al-I mran:64]. This ayah ( 

means that it is possiblefor us to dialogue with Christians, we dialogue " 

with Jews, and we dialogue with others. Why? Meaning there is a I 

common word between us; wedo not say that we dialogue to our word" i 

(Ata-Allah Muhajirani, I ranian President adviser for the dialogue of 1( 

civilisations in the above mentioned study circle of Al-Jazeera). There are 11 

those who call to dialogue between religions to create common 11 

denominators between them, and stay silent about the points of 12 

difference, in order to anaesthetiseMuslimsfromtheclash. They call to 3/ 

the sayi ng of 'the sons of A brahamf to strengthen di al ogue between the If 

three religions on the basis that those who came with them descend If 

from one father namely I brahim (as). Some Muslims use as proof the 1" 

aayaat of Noble Qur'an that say the Prophets were Muslims, likeHisil If 

sayi ng at the tongue of N uh: 1? 

12 yjii ^.JlUJi Jji a jTf oyij 2i 

z 

"And I vvBBCTTTTTWTdadtobethefirst cf theMu=lin-£: , ITMQ 39:12] at the 22 
tongue of I brahi m and I smai 1 : 2* 

Z 

{2 : 128} 'dH 2uJHJ» "&\ lafp j^>j C^JLS j^ULi ULwrlj Ujj ^ 

z 

"Our Lcrd! Makeus M u=l i rrs to yu and cf gut demandants MusUnrE tayu" Z 
ITMQ Al-Baqarah: 128] and about the people of Lut: 3( 

31 

36 objiiJi ^^juJlLuJl C-li js* Ij^TJ 31 

3; 

"BLtWeddirtfiixltt^antaJtcnehcLfficf theMLElimE; , ITMQ Az-Zariyat: 3^ 
36] and at the tongue of the disciples (hawariyyin): 3f 

52 JT 0 jaJLU IjL 3: 

3E 

"And bear witres that wsareMusli^rE: , [TMQ Al-lmran: 52]. Perhaps 3? 
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there will come those who say that Christians and Jews are Musi ims, and 
we hear those who say that the followers of the three religions are 
believers even though the Qur'anic texts, definitely proved and of 
definite meaning, are decisive in charging Jews and Christians with 
disbelief (kufr) such as His i saying: 

\jk\s>tzi &\ tijJjjij ijakj yi&j J 0 ***, tjty ^ J^J^iJ 

"VeilythoBBVNhodsbaieuein A llah and H isMesaTce - and wsh todsbrcuish 
b&v\ean Allah and H is Mesangar and say 'Webaie^ein someand dsbaiejein 
dries! and v\i sh to adapt a v\ay in bavNaaT. Thosaarein truth dsbaie^es, and We 
have prepared fcr the cisbeie/as a hLiri Mating pu^shrrcnr D~MQ An-Nisa: 
150-1]. 

And: 

' ^ ^ ^ s s s s s s 

* ' * f 3. f * 81 * * ) * * a 

Sj^Jfli jJisj <dJl ^» J £lJI 

1-2 

"Thc^vJ-Ddisbeieuearm-igthePecplecf the Back andthepdydTestsvve-enct 
ga ng to leave (the r dsbeie 1 ) until tha-ecarretotheTidear enidance A MesaTga- 
frcmA llah raiting pj-epace^' [TMQ Al-Baiyinah: 1-2]. 

And: 

9801 ^ JT 

"Say O Peaplecf the Back, whycbyu dsbaie^eintheaayaatcf Allah while 
Allahiswtrleso^^AhatyaJareddng? ,, [TMQ Al-I mran: 98]. 
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And: 

105 3jiJi 

"ThcBevJ-Ddsbaie^ecf thePeqdecf theBack and pdythesfcs do not likethat 
the-eshaJdde3STd ipcnyju anygDodfrcmvoLr Lcrd But A 1 1 ah chocsas Icr H i s 
rrero/ v\ho3>Q- Hevvills And Allah istheOwrar cf great bourty' [TMQ Al- 
I mran: 105]. 

And: 

L)jJLg.°iJ Alii OUIj djji^J L r >\s&\ JJfcf U 

"O Peaplecf the Book, v\hy do yu dsbaie^ein theaayaat cf A llah wrileyxj 
taesr wtreEB?" [TMQ Al-I mran: 70]. 
And: 

UJai- Uls^j ^ Js- ^JjSj ^JS jiSoj 

156 s-U-Ji 

"A nd baaLfficf thar dsbairf and uttelnga gravefal senocd (buhtan) against 
Mary 1 ITMQ An-Nisa: 156]. 
And: 



a 0 Ji s 



76 oAiat 4^ dJlj aJJI t)J 1 jJl3 ^jJlJ( "j£ JLiJ 

"Sureythe/disbaiejewhosay 'All ah i s the thi rd cf throa" [TMQ Al- 
Mai'dah: 76]. 
And: 
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"Fi^Tt thc^\Ahob^iQ>enct in Allah and theLast Day ncr fcrbi d v\hat A 1 1 ah 
and H i s M esa-icQ" fcrbi d ncr fd I cw the daan cf truth arrcng the Peapl e cf the 
Bock until th^ pey trej i z^eh rracf I y and aLirjcljGrJ 1 |TMQ At-Taubah: 29]. 

And: 

jli^Jl Jjt) ^J>jUi j* ols&l Jif I jjt jjJJI ^JJl }a 

2 >sj-i 

" H eit isWhDcroyecut trtB2v\rndsbdie^anreT^thePaqdecf the Back frcm 
ther hems at the first cathErincr [TMQ Al-Hashr: 2]. Thus they are 
disbelievers (kuffar), and they are no n- Muslims. It is not permitted to 
designate them as Muslims. Islam linguistically means submission 
(incpyad) and in the Shari'ah technical terminology, it means the daan that 
Allah subhanahu revealed upon Muhammad ft- If it is permitted to 
designate I si am with its linguistic meanings upon the previous Prophets 
(as) and upon those who believed and followed them before the mission 
of Muhammad It and before distortion (of their books), it is not 
permitted to do that after his St mission. So whoever does not believe in 
him and his message is a kafir, and it is not allowed that he be called 
Muslim or a believer (mu'min). Hetafalasaid: 

20 a\ j»* JT 

"A nd say to thseg\ai the Bock and the i 1 1 iterate (A rab pagans): ' Do you 
subrritycurseve5(in Islarr?' If the/barrneMuslirrs the/arecuidad, and if they 
turn away your duty is enly the ccnve/anGe A nd A 1 1 ah is Soar cf H is slaves!' 
[TMQ Al-I mran: 20]. And he St said: 

iJSjQi JUV AJlSi jfi A2"\ ^ £«-*J *i iJ~> -W* i jJij cSJUtj 

" By the One in whose hand is Muhammad's soul, none hears of 
me of this Ummah, Jew or Christian, then dies without believing 
in what I was sent with except he is of the denizens of the Fire." 

And i bn H i bban extracted from the hadith of Anas that Caesar wrote to 
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the Messenger of Allah ||: 'I am a Muslim' and the Messenger of Allah ] 

It said when he read the letter: : 

E 

"The enemy of Allah lied. He is not a Muslim while he is upon t 
Christianity." 

Amr Musa, Secretary- General of the Arab League, made clear that he i 

does not believe that there is a civilisation better than (another) 1( 

civilisation, and from the meaning of his words is that the Islamic 11 

civilisation is not preferableto the Capitalist, Hindu orjewish civilisation 11 

forhesays: "Wedo not believe that there is a better civilisation" in the 12 

exposition of his refutation of the Italian Prime Minister Berlusconi. 3/ 

One of them attempted to use as evidence for accepting the other as If 

they are without restriction or condition, and without attempting to If 

pronounce judgments against him, the aayaat of SuratAI-Kahf that say 1" 

"Religious dialogue is the attempt of the individual encumbered with If 

the val ues, conventi ons, bel i ef s and previ ous creeds to di scover the other 1? 

(of adifferent religion) - as he is- and understand himand crystallizea 2( 

phi I osophi cal formal vi ew towards hi m without resorti ng to pronounci ng 21 

prej udi ced val ue j udgments agai nst him... the supporters of rel i gi ous Z 

dialogue raised the motto of sincere intention. So he assumes the Z 

divestment of conditions and goals except the desire to understand the 2* 

other and vi ew hi m i ntel I ectual I y. . . T he content of di al ogue does not, i n Z 

principle, differ with the tale with which the N oble Qur'an brought in Z 

SuratAI-Kahf (aayaat 32-42) about the dial ogue between two men. Allah 2") 

gave one of them two gardens of grapes surrounded by pal m trees and Z 

with crops in the middle, rivers flowing therein; and Allah increased its Z 

owner over the other in property and children. The tale reveals that the 3( 

dialogue took place between the two men without condition or 31 

restriction, and the Qur'an brought it with its complete details; and 31 

despite it's including the kufr of one of them in Allah, the other did not 3: 

i nterrupt the di al ogue because of it. L i kewi se the Q ur'an di d not ref rai n 2Y 

from mentioning the sayings of kufr, because in their totality they are 3f 

able to build and formulate the intellectual examination of the 3f 

personality disbelieving in Allah 'azzawa jail a.. Religious dial ogue differs 3") 

from comparative religion and religious competition even if these 3E 

concepts commingle in the literature Comparative religion is a science 3 
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meani ng study of areligion in comparison with others upon the level of 
the creed ("aqsdah), legislation and ritual worships, and its views about 
man, the universe and life and the like of assuming objectivity and the 
possibility of eliminating prejudice Whereas religious competition is a 
process aiming to prove the superiority and distinction of one religion 
over the other; a matter which is not of course aimed by religious 
dialogue which a process of understanding only (H usam Tammam, 
researcher and journalist, Egypt: I slamOnlinenet, under the title: 
'Religious Dialogue A Human Necessity or world Conspiracy). 

These quotations are necessary to know what the advocates of the 
idea of religious dialogue intend of this expression, which is their 
technical terminology The best of what guides us to the meaning of 
this technical terminology is what they themselves say or write, since 
the linguistic meaning does not benefit here From all of these 
quotations, it is possible to crystallize the meaning of this technical 
ter rri nol ogy i n the f ol I owi ng: 

Firstly Equality and equivalence between religions and civilisations, 
and non- preference between a religion and another or a civilisation and 
another. 

Secondly: Accepting the other as it is and discovering it without 
pronouncing judgments against it, but rather understanding and 
recognizing its views without restriction or condition. 

Thirdly The objective of dialogue between civilisations is interaction 
to create an alternative superior civilisation through the means of seeking 
to find out what is common and human; a matter that leads to the 
advance and flourishing of civilisations, and spreading of peace The 
objective of dialogue between religions isto prevent I si am from entering 
the arena of the struggle 

All these concepts completely contradict I slam. There is not a single 
concept from these that has evidence or probable evidence They are 
notfromlslam; rather they are al I distortion (tamweeh) and deception, 
and their danger against Islam is sure 
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Iheldsa cf Bcpality bdv^aan Gvilisaticns ] 

Themeaningof equality between religio ns and between civilisations is 1 

a kufr, concept since it is an invitation to equality between the truth ^ 

(haqq) and falsehood (batii), between the dsn of truth and distorted f 

religions, between kufr and irran, between misguidance (dhaiaia) and t 

gui dance between the abrogati ng dsn) and the abrogated (dsn), between " 

civilisational concepts whose source is revelation and civilisational I 

concepts laid down by man i.e between the mind and text (naql), i 

between arbitrati ng to a t TagTut and arbitrati ng to the Book and Sirreh 1( 

and what they both gui de to, between the conf i rmed (thatit) that benefits 11 

mankind and remains in the earth and the vanishing foam that is scum. II 

The evidences for that are difficult to limit. Heta'alasaid: 12 

■u 

s s > 0 s ^ 0 0 0 

{21:18} Jjat} ^ a&XJ Jif^l j^Jb Ulej Ji if 

ie 

"Nay We fling the truth (haqq) against the falsehood (batil) so it dstrqyS it Y, 
Arid bdndd it isvanishsJ!'' ITMQ Al-Anbiya: 18]. 1£ 
And He said: 1< 

2C 

{10:32} J^OaJl \\ J^il & liUi z 

Z 

"What istns-eafljstJnetrutne<spt nisg-idans?" ITMQ Yunus: 32]. Z 
And He said: ~2A 

Z 
2f 

60 M-Ji 3 

31 

3: 

"Tha/wshtoanytratetoAt-TagTut v\hiletjTe/havebsn aDrrmrclsJ todsvit 32 
A nd Satan wishes to rrislead thsnfar astray!" [TMQ An-N isa: 60]. IV 
AndHesaid: 35 

{9:33} J / P-Ul a / 3 
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"H eistheOnewhosert H is MesancEr with thegjcfeanceand thedaan cf truth 
so that it precis ojst all ether cfesnfE, gjst\ if triepdythests dEteSt!" |TMQ At- 
Taubah: 33]. 

And Hesaid: 

85 oi JT 

"A ndwhoayer ssEksdther than I damasa daan, never will it teacc^bodfrcrnhim 
A rrJ in the Hereafter hewill beanxngthelcEH^' [TMQ Al-I mran: 85]. 
And Hesaid: 

4JLp bol^aj k-»\s>Ji <uaJ jIj UJ ^3J-a» LjIsxJi CiAIil b'jjfj 

48 ojjdi 

"A nd Were^raled to yu the Bock in truth cenfirning the Scri pture that came 
bEfb-eitarddcmnatingck^ie' |TMQ Al-Mai'dah: 48]. 
And Hesaid: 

{13:17} Jlsity iit o j^i J^ 1 

"Thus does A 1 1 ah shewferth truth fremfal sehood (by parades). Than asfcr the 
team it passes away as sa_mv\hilethat which benefits mankind Terrains in the 
earth. Thus Allah sasfcith parades" |TMQ Ar-Rad: 17]. 

And Hesaid: 

{32:18} OjjsLj U \lA bsji ti€ jii 

"I s then he who is a beie^er I ike he who is a transgress- (faaq)? They are not 
equal" |TMQ As-Sajdah: 18]. 
And Hesaid: 

U 4JUi 1 d-i*Jt a^T iJ-^iPl jJj c-j^O ^k^ 1 ^ 
100 o jklii odfy J°J 

"Say 'Net equal aretheejil andthegzed even though the abundance of evil 
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pleases you.' Fear Allah O man cf understanding, so that you rrq/beaunwjU" ] 

|TMQ Al-Mai'dah: 100]. I 

And Hesaid: 2 

*j/l3f tA£» c)lijsl~J JA £y4~J'j jH^'j (t^^O tS 1 ^^^' c^^' f 

{11:24} Oj^Ju" - 

"Thelikenescf thetwo parties is as the bind and deaf, and theses and hearer. c 

A re the two equal when ccrrpared? Will you net then take heed?" [TMQ H ud: i 

24]. 1( 

And Hesaid: 1] 

II 

1^ 

"They wish yam disbai eiye as they dsbefieuod so that yxj baTTre equal" [TMQ If 

An-Nisa:89]. 1( 

11 

How strange for the one claiming I slam, then he equalises between If 

Islam and kufr, between atheism (iihad) and trinity and tawhead, between 1? 

the denier of the Prophethood of M uhammad M and the bel iever i n it, 2( 

between permitting riba and forbidding it, between the worship of Allah 21 

M and worshipping creatures, between fornication and marriage, Z 

between permitting homosexuality and forbidding lesbianism and Z 

homosexuality, between the pig and dates. 1 1 is even more strange; the 2<< 

one who remai ns si I ent and says nothi ng about preference and does not Z 

prefer tawheed to polytheism, halal to haram the Shar'a to At-Tadnut, the 2t 

believer to the kafir, revelation to man-made I slam to the remaining 2") 

deHTG, the Qur'an to the distorted Books, worshipping the Creator to Z 

worshipping the sun, the cow and the stars May Allah save us from Z 

fitnah! Subordination (tabiyya) is rejected, equality is rejected, and 3( 

remaining about the preference of Islam and its civilisation over the 31 

remai ni ng rel i gi ons and ci vi I i sati ons i s rej ected. 31 

31 

iiheldsacf Asj^ngtlTeQhff 3^ 

3f 

As for accepting the other, in order to merely know his opinions, 3f 

without pronounci ng j udgments agai nst hi m, and without ref uti ng what 31 

he says, is not of the I slarric method whatsoever. Rather, what the Book 3E 

indicates is completely contradictory to that. When the N oble Qur'an 3 
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mentions the thoughts and statements of kufr, it always follows them 
with what is the truth, thus refuting them Examples of this are 

^»uu loj l y>s>" i)\ IJA Jl^Ji J*->j J^J^ (3~*^J 

{ 19 :88-92 } Ulj Jb«d Of J^-^ 

"Th^sy 'Ar-Rahrraan has baptteri a child' I ndasd yu have braucjTt fcrth a 
tarribeevil thincj Whs r <±ythehrarvQnBarealrrcd: tern cfcwT, theGEirth it SBjmdsr 
and the rrcLrtains fall i n ixi n. That the/ ascribe a child to A r-Rahrraan. A nd it 
is net SLitablefdr Ar-Rahrraan to bsg± a child 1 [TMQ Maryam 88-92]. 

And: 

^ s s s ' 

{ 21:38 - 40} Cijja^ &j \a%j 0 jiJaalJ US j^^sS 

"And the/ say 'Whm will this prcrrise (ccrre to pass), if yu aretruthfU?' If 
enly thosewho dsbaieyod kna/vwhm the/ will net be afcl e to ward off theFire 
fremthar faces ncr ther backs N cr wll the/behapad. N ay it wll ecrreupen then 
sucfaenlyaiTd perple< then Andthe/wll havenopewa" toavol: it ncr wll the/c^ 
respite' [TMQ Al-Anbiya: 38-40]. 

And: 

«pCa]l ^i3i>-l3 S^£- Hit J?" ^r*^ i^J^ ^ j*^ 
55»jiii ujjhjn jt^alj 

"A nd v\han ysu said 'O Musa, weshall naff beie^ein yu Lrtil weasA 1 1 ah 
plainly' A nd yu wsresazad with a thLndar bdt whileysu warelcckincj' [TMQ 
Al-Baqarah: 55]. 
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And: 

91 o j_L> 1 1 O^*^ 8 

"A nd when it was said to then ' Be4ie^ein what A llah racial, the/ said 'We 
baie^ein what was reural ad to us; and the/disbeiejein what is after it while it is 
the truth confirming that which is with than Say 'Why thai dd you kill the 
Prcphascf A llah afcradrmif yu wa-e(inctegd) beie>as?"' [TMQ Al-Baqarah: 
91]. 

And: 

J^jjsxj j^ja "Sj "Sj <Uj J^P 

112-111 5>J( 

"And the/say 'Ncneshall eThar Paradseeccerjt hebeajQA/cr Christian' Those 
arether desires. Say 'Produce your procf if you are truthful . ' Ratha- whosvQ- 
submtshisfacetoA llah and isa cba - cf eperi, hi s rc-ward i s with A 1 1 ah Suchwill 
not fear ncr will the/gie-e' [TMQ Al-Baqarah: 111-112]. 

And: 

aJ JT Jfj^lj oljU~Jt ^ U 4J JJ iJlsw aJJi j^w' ' ji^j 
116 ii jsiu 

"And the/ say 'Allah has barptten a child' (3 1 cry taetoHirri Nay to Him 
bacngsall that is in the heavans andtheearth All surrenda" toH imwithcbsdeTce' 
TMQ Al-Baqarah: 116]. 
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And: 

135 5^1 Ol^j^ 1 

"A nd they sa/ 'Beja/vsar Christians (than) iouwill begidad' Say 'Nay the 
creed cf Ibrahim and rewasnct cf thepdyHnests-'' [TMQ Al-Baqarah: 135]. 
And: 

lijlj yiS' ^iil O j**Jl l# Oli J jIIaII j^i j-uullb 

"H Edeyu net canadarod about he who cir^Dutad with I brahimabout his Lend 
baauseA 1 1 ah had gvan rimthe kingdom? When I brahimsaid to him 'My Lord 
isHeWTogvslifeandcausdaath' Hesaid 'I gvelifeand causecbath ' Ibrahim 
said 'V ally A llah causes thesun torisein theeast thus you causeit torisein the 
west.' Thus thedsbeieuar was uttely defeated. And Allah gjcte net the unjust 
idk" UMQ Al-Baqarah: 258]. Even though this ayah was of thesh=r J aof 
those before us, however it commenced with H is H saying subhanahu: 

* ^ ^ ^ ^ 

JI 0 

1680ij*f JT CjiiCf jU^" 0J Ojjl 

"Thcsewrosaid about ther brcthes v\hilethe/sat (at hem^: ' H ad the/ obeyed 
us the/ would net havebaan killed' Say 'A vert death fremyoLrsaves if you speak 
thetruth!'" [TMQ Al-I mran: 168]. 
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And: 

dJiTij ou5& J *i\ £)i jl^p 4JU1 01 1 jJtf jjjJJi 

183 01 JT (jjSiUff 

"These who said: 'Verily A llah has taken our prcrrise net to bdie^e in any 
M ersaTGBT uric-55 he bri res to us an effoi ng which fi redaxxjrs 1 Say ' T here came to 
you Mesangars baiorerrewith dear proofs and wth what you speak cf. Why than 
ddycukill thenif you aretruthful?'" |TMQ Al-I mran: 183]. 

And: 



Si J &s % 



olJU JJ 1 Uj \ p$l>k) cip 2J jJl^o JU i j^Jl cJlSj 
64 e*udt S.QJ LaIT J&u Olsk 

"AndthejQAEsay 'A llahs hand istiad up!' Bethar hands tied up and tethey 
aoxrsadfcr wfstthe/say! Nay both H is hands arewiday outstraxhad Hespands 
asHew^' [TMQ Al-Mai'dah: 64]. 

And: 

^ jJ'j^p Ja ji £*t 5 (t^TJ jjjjt LjIsT dUir 
{6:148} 0 jisyii ^sif Ojj j^ 1 <^J*^ ^ ^ 

"These who associate(with A llah) will say 'If A llah had willed, we would net 
haveassodatad nor would wehavefcrbiddan anything' L ikeAisebai ad these batre 
thannurtil the/tasted Our wrath Say 'H aveyou any kncWadgBso that you produce 
it fcr us? Varilyyou fd I oia/ nothing but cmj odure (chann) and you dorctfingbut 
lie' UMQ Al-An'am 148]. 
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And: 

31-30 J jf 

"A nd theje/\e say: 'Uzayr is the sen cf A Hall and tine Christians say "The 
Mesah istheson cf A I lah' That is thar say ngtremther rmuths. The/ irritate 
thesayingef thosevNhodisbaiejed cf dd AllahscLrseisLjpcntha-n hcwtha/lid 
The/tcck thar rabbis and rrenks as lends bsicte Allah and tteMraah sen cf 
Maryvtiletlrrs/warenct crrrrrEincbd saveto\AcrshipcneLcrd Tha-eis no gDd but 
He GI<nifiedisHebe ) a^d\Ahatthe/asscdabd ,, [TMQ At-Taubah: 30-1]. 

And: 

{10:15-16} 

"AndwhanOur dear aayaat arerontadtotharn thceavvho e<pa± net rreadngUs 
say: ' Bri ng us a Qur 1 an attw than this cr charcpit' Say: 'It isnctfer me to charts 
it cf rry cxAn aacrd I cnlyfdlcwthat which v\as repealed unto Me Varilyl fear, 
if I disctae/ rry L crd, the punishrrent cf a Groat Day' Say 'If Allah had so 
wllscl I should net haverantad ittoycu ncr v\culd H eha\jerradeit kncjvvntoycu 
I had stayed arrcngyou a life^rretadcrethis. H aveycu than no sanse?'" [TMQ 
Yunus: 15-6]. 
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And: 

OlT \j> CJ\£> UJbJ ^giaf jllaj dj 01 (Jp [y> iiiJb 
{45:24-6} 0 jilij 

"Andthe/say 'Tha"eisncthingbut cur lifecf thiswrld wedeard v\eliveand 
ncthngda±rcysuse<c<3Jttirre The/havenokncWadgpcf it, the/cnlycijnja±ure 
And v\hanOur dear aayaat arerantad to than thar arcurmnt i s net ctha- than that 
the/ say 'Bring back cur fathars if ycu are truthful . ' Say 'Allah gvesyeu life 
than causes ycu tode, than Hewll assartleycucntheDaycf Resurrati cn ataaut 
Wich tha-eis no doubt but rrcBt cf rrankind knewndf" [TMQ Al-Jathiya 24- 
6]. Even the aayaat of Surah Al-Kahf, which one of them used as 
evidence does not depart from this style of refuting the concept or 
concepts of kufr. Nor is the dialogue as they say, a mere intellectual 
process only; rather it is understanding and refuting the concepts of 
kufr. This is clear in the rebuke of the companion, rejecting the kufr of 
one of the two, saying: 

5jS 0 aLi $-0. U cil 'dak cJ*-* l\ UjJj \Jk\ J>j to JsA U j Jj 
J. \ Jk of ^ Uljj ii« jif Uf Oji 01 ilb u'i 

ji Ui)j I^jw* TtjI^a-J tl*Ul ULl*?- UjIIp J^jij iil^ - 
{18 :37-41} Ijlb ii' ^ J aaU Ji lajU 

"Do you cisbaieje in Heviho creatad you dust than cut of a (nutfah) than 
fashicnadyou a rren? But asfcr rre H eisA I lah rry L crd and ncneshal I I arena ate 
wth rry Lard Hadycu, v\han you anba-ad your gardaT, cnlysaict 'Whatjeuo- A I lah 
wlls(wll coxjr), trweis no posjar s<c^[jt \Aith A I lah' If you sasnrelesthan you 
in prcpalyandchildran, pahaps rry L crd w 1 1 g ve rre ba±ar than your gardan and 
sand upon it a (husband) fr cm the sky than it vull bea si ippay earth Or itsv\aba- 
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ban-nsda^sLiTkansDtlTatvcu will rot beahJetosak it' [TMQ Al-Kahf: 37- 
41]. So how can it be said that the companion did not pronounce 
judgment while he rebukes him saying: 'Do you disbelieve in He who 
created you?' then he directs him to what is obliged upon him to say 
namely: 'Whatever Allah wills, there is no power except with Allah.' Then 
he explained to him the power of the All -Capable (a i-Qadr) Creator to 
send the bolt (from heaven) and make the water disappear. So how can 
it besaid that this is a model of religious dialogue without restriction or 
condition, without pronounci ng j udgements and accepti ng the other as 
he is?!!! 

As for the oneusingasevi dence H is H sayi ng: 

wLPl La 0 jJo\s- fj\ Uj J jJ-jtf U JLPl U 0 JjSoJI %l b Ji 
{109 1-3} 

"Say 'O yu d^ca^ie^QHs! I cbrct vvcrshipthat vxhich yu wcrship A nd yu cb 
not \AcrsH p v\jTat i wo-ship" [TMQ Al-Kafirun: 1-3] for dialogue with 
disbelievers (kafi roan) and HisH saying: 

{9:6} 4*L°f ^ aUI 

"If cnecf the pdythests ss^cs your prctodjcn, g-ant himprataticn until he 
hea-sthev\crclcf A 1 1 ah than sot hi mto a pacecf safety 1 [TMQ At-Taubah: 
6] for dialogue with polytheists; this is an incorrect deduction and outside 
its context. Su-at Al-Kafirun has pronounced a judgment against them 
whi ch i s that they are kuffar and wi 1 1 remai n upon the; rkufrwi thout ever 
believing Allah subhanahu knew that they would never believe ever and 
He informed the Messenger of Allah H about that. Hecommanded him 
to convey it to them and to reject their offer of mutual exchange of 
deities yearly. So there remains no pi ace for dialogue whatsoever after 
Allah subhanahu informed that they would remain disbelievers until 
death. This Su-ah descended regarding specific people Allah spoke the 
truth. Some of them died and some of them were killed; and none of 
them believed. 
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As for His "St sayi ng: 

{9:6} iiiti &Jb°f ^ <UJl "^iS 

"If cnecf the pdythasts ssdcs yir prataticn, grant him pretention Lrtil he 
he^sthevvcrdcf A 1 1 ah than sot hi mto a placecf safety' p~MQ At-Taubah: 
6]. There is no evidence in this ayah for what they claim about dialogue 
between equals There is no indication therein for dialogue rather therein 
is acommand to make the polytheist hear the word of Allah, and either 
he believes or he is escorted to his place of safety. So the ayah is about 
giving protection to the polytheist who wishes to ask about Islam, so 
Islam is explained to him in a way that is hoped he will embrace it. There 
is no evi dence i n the ayah for di al ogue i n order to know hi s opi ni ons i n 
the way of equality and equivalence without pronouncing judgement 
against him The ayah determines that he is a polytheist, so it pronounced 
judgement of polytheism It does not seek a dial ogue with himtoknow 
hisopinions; rather it seeks making him listen to the Qur'an. Sothereis 
no sense i n usi ng it as evidence 

Tiheldsa cf tl»eAtanati\^G\^lisaticn 

What caps the matter is their saying that the objective of dialogue 
between civilisations is interaction to create an alternative superior 
civilisation through the method of seeking to find what is common 
between the civilisations This in turn, leads to progress flourishing 
and spreading peace How bad is the deduction of this concept by 
someone usi ng H is M sayi ng: 

64 Ot y>fi JT 

"Say O Paqdecf the Beck. Ccrreto a j Lrit v\crd betv\agn us That v\ev\crshi p 
ncnebut A 1 1 ah ncr assadabeanythi ng wth H i mncr scmecf ustakingesdn dthar 
as 10105'. [TMQ Al-lmran :64]. So he says: "This is a dialogue with others 
froma position of equality' Then he interprets His H saying: "Toajust 
wad' into the word "common (mLEhtarak) between us" (and) "we do not 
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say we dialogue to (reach) to our word." This understanding of the ayah 
isslandering upon Allah, as the meaning of 'sawaaf isjust ('ad), i.e ajust 
word which what the ayah explains subsequently. There is nothing in the 
ayah- whether i n its wordi ng or its meani ng that i ndi cates we i nvite them 
to a common word. He definitely did not intend that we associate in a 
just word by the evidence of hissaying: "We do not say that we dialogue 
to our word" so nothing remains except that he wants the common 
civilisation. The call to interaction and seeking to find what is common 
between the civilisations is mixing the truth with falsehood; Allah 
prohibited the People of the Book from this, and also Muslims by 
greater reason. Heta'ala said: 

710Ij*p J T 

"O Peqdecf the Beck, v\hycbyxj rrix thetruth wthf^g^TGod v\hileyxj kro/v?" 
[TMQ Al-lrrran: 71]. 

After we have clarified their intention from the dialogue between 
religions and dialogue between civilisations and their objective of this 
dialogue we move onto the issue of clash in its various types, economic, 
intellectual, military and political. 

Thed cdn bdvvagn Q\a I i sati ens 

TheHstrycftheaadnbdwagn IdamandcthffG^lisaticns 

T he clash/ struggle (3 ra 1 a) between religions and civilisations is ancient, 
and what concerns us i s the cl ash between I si am and other rel i gi ons and 
civilisations The truth is that I slam is a daan of struggle from the time 
when M uhammad H was commanded to come out openly with the truth 
until the Hour is established. When he M was ordered to speak out 
openly what he was commanded, the intellectual struggle commenced 
between the concepts of I si am and the concepts of kufr. T hi s i ntel I ectual 
struggle has continued until our time It has not stopped nor is it allowed 
to stop, despite what was added to it of other types of struggle The 
intellectual struggle is refuting thoughts with sharp styles, and with 
intensity and harshness The Messenger M performed it in execution of 
the command of Allah. So he would say 
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{21:98} ^J^jlj $ «dJl Oji djXj* Uj 



"Verily you and vhat you v\crshi ptecteA 1 1 ah arefu^ far theH etlfi ret Surey ^ 

you wii ertsr it' [TMQ Al-Anbiya: 98]. f 

And: ( 

{68 : 11-13} liili ^*>. p$ i 

f <■ ' 4 ' 2 ' * ? " " ? ^ 

"A Wanderer, cping about wth calumnies. A hi nderer cf good transcre33cr, 1( 

sinfiJ. Cruet, after all tret, baaebcrn" [TMQ Al-Qalam 11-3]. 1] 

And: II 

{56 :51-57 } 0 jM*flj \J}l3 jjJdl lj 

"Than, verily you rrisgjdad, daniers YguwII surety eat cf the tree cf Zaqqrm 1? 

Than you vull fill bellies thareAith. Drink bci I i ng watar cn tcp cf it Soyouvull 2C 

drink thedrinl<ingcf thirsty carn^s That wll be the r entertai nrmnt cn theDey 2] 

cf Rarrrpans^ Wecregted you, 33 vJ-yctoyou net betie«?" fTMQ Al-Waqi'a: Z 

51-7]. Z 

And: 2^ 

- ' * Z 

{54: 47} jilij JlU> j^wJl c)l ^ 

2: 

"Vanlytj-ealrrinalsareinrriEcuic-^TEandwII burn!" D~MQ Al-Qamar: 47] Z 

And: Z 

61 i>ij«* JT osjil^'l J* 4JJ( XaJ J^f p 3] 

3: 

"Than vuepray and invoke the CLrsecf A I lah upon the dsriar^' [TMQ Al- 32 

I mran: 61]. 3* 

And: 3f 

j 3( 

{111:1} Lij c-^ ^ ^ 3: 

3E 

" Pal sh trie hands cf Abu Lahaband hehas pa-isna-f' fTMQ Al-Masad: 1]. 3 
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And: 

{108:3} 'J$\ jA dkj& 0J 

"VsnlythecrevvhoiTikesvcu ang-yv\ill be cut cfT [TMQ Al-Kauthar: 3]. 
This intel I actual struggledoes not contradict with His saying: 

jjJs^*Jb j^Ipf j*j a L . Ih Jws ^ipf iiljj 01 
{16:125} 

"I rK/itetothB\A£f/cf vcu" L crd with (hi krm) and fai r preachi ng A nd argjewtn 
thamwthwhat isbdtar. VailyvaLr Lcrd kro/\s b^t wha has greastra/frcmH is 
way and Hekiros bast thcsB Wto are gj dal " |TMQ Al-Nahl: 125] This is 
because the (hi krra) here is the intellectual proof (bj-han 'aqii) and the 
irrefutableevidence(hLjjatdanigTa); and the fair preaching is the beautiful 
reminder. The beautiful reminder is by impressing the thoughts and 
emotions collectively I ikeH is M saying: 

OjSjJb ll bb&-l Uj-S j^lJ ^ 0i*^J blVyo cJ\T jt^r 0J 
{78: 21 -26 } \5\i j isllij U~«i- Jj bf^ Uj 

"VailyHal isadacecf antu^i A di/Nidlingdacefcr thetranty *±H_rs Abdng 
thaTanfbr ags Nomd shall th^ taste tha^e n ncr any drink. Exc^ct bdlingviata- 
and clrty v\o_nd discharge An e<act raarpansd" [TMQ An-Naba: 21-6]. 
The argument with what is better is avoiding the harm of the one 
arguing with you i.e that you turn away from his insult to you. That is to 
say; you ignore him. Likewise there is no contradiction between the 
intellectual struggle and His saying: 

29:46 

"A rgjenot with thePoqdecf the Back wth that v\ti ch i s b&ter occspt 

those v\h3 do \Arcng arrcng them" [TMQ Al-Ankabut: 46] That which is 
better is to turn away from their harm to you in the argument. As for 
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those who do wrong through f i ghti ng or ref usi ng the enforcement of the 
rule upon them and the paying of jizyah, arguing with them is by the 
sword. As an exampl e of i ntel I ectual struggl e narrated regardi ng H i m H 
is what ibn Abi Sheeba and Abdurrazaq reported in their Musnads, as 
well as the writers of the Sarah and others, from Q at ad ah that "the 
Messenger of Allah % said to a man: 

,d» jbM bf f>J\ AJ JbiS ,£^XJ\ 03 JUS bf (JL-t)) 

c£L>\ Ji JbJfl ,£>jbM bf pL*\ iUlsJl iS JbJ3 ,C-J-il 03 Jbj3 
d±jS> J*^ joj JLj Jb- CjOT JbB j v_~£*3 ,dUi 

Embrace Islam, Abu Al-H arith.' The Christian said: 'I have 
embraced Islam.' So he said: Embrace Islam, Abu Al-H arith.' The 
Christian said: 'I have embraced Islam' So he said to him the third time 
'Embrace I slam, Abu Al-H arith.' The Christian said: 'I have embraced 
I si am before you.' So he became angry and said: 'you lie. Three matters 
barred between you and I slam: Your purchasing of wine (he did 
not say: 'Your drinking wine'), your eating the pig and your 
invoking a child for Allah.'" And As-Sana'ni reported in his 'Tafseer' 
from Abdurrazaq from Q at ad ah that Ubayy bin Khalaf came with a 
decaying tooth while scattering it in the wind and sad: Will Allah give life 
to this O Muhammad? The Prophet H sad: 

(( jbJl dlbvJuj dbj: j iJLft 4il tpjo )) 

"Yes, Allah will give life to it and cause you to die and enter you 
into the Fire!" And Al-Hakim reported in 'Al-Mustadrak' and 
authenticated it fromjabir bin Abdullah (ra) who said: 

JU^ b : JbiS j-i* 1 ji Axjj 3-s£ ab"l3 Ljjj j£j j3 C«.w.t1 
. jJLi j <Lb> &\ ^fi J j-oj cS^3 . . . JLP ^5 jsr CJI 
J j-* j f jfi3 Jl3 ,C-P jSl j«JL»ij <Up 4ttt jJU* AMI J AJ Jbi3 
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LiJs Ci'y U : JU3 Wiftljj U I jJlafl jtjjS Jl i-sp ^-jS ,*i : JU 
^jJl j ^ : J 15 ?db>f J$3 :1jJ\5 ,4aJtT 03 ^1 <tf piof ^jf 

j V :Jl3 ?JlS U ^jJU V j A-ij^b Jjtj dW£* dLbj :ljJi5 .ay j 
.AAPUaJl jTi jtP Jii Lf LJi C-o^i U ill 

"Quraysh convened one day and Utbah bin Rabi'ah came to him and 
said: O Muhammad, are you better or Abdullah?.. .The Messenger of 
Allah H was silent. Then the Messenger of Allah 'ft said: Have you 
finished? He said: Yes So the Messenger of Allah fj recited: 'Bismillah 
ir-Rahmaan ir-Raheem. Ha Meem. A revelation from Allah, ir- 
Rahmaan, ir-Raheem' until he reached: 'But if they turn away, then 
say: 'I have warned you of a lightning bold like the lightning bolt 
of 'Ad andThamud' ITMQ Fussilat: 1-13] Utbah said to him: It is 
enough, it is enough. H aveyou anything other than this? H esaid: No. So 
he returned to Q uraysh and they sai d: What i s behi nd you? H e sai d: I di d 
not leave anything that I thought you would say to him except that I 
said to him They said: Did he answer you? Hesaid: Yes. BytheOnewho 
set upright the structure I understood nothing of what hesaid except 
that he warned you of a lightning bolt of 'A ad and Thamud. They said: 
Woe unto you, a man spoke to you in Arabic and you do not know what 
hesaid? Hesaid: No, by Allah, I understood nothing except mentioning 
the lighting bolt." This is some of what was narrated from him ft of 
intellectual struggle 

Likewise some of the Sahabeh would do this Of this is what ibn Ishaq 
narrated with his chain from Az-Zubair who said: "The first to loudly 
recite the Qur'an in Makkah after the Messenger of Allah ft was 
'Abdullah bin Mas'oud (ra). Hesaid: The companions of theMessenger 
of Allah ft assembled one day and said: By Allah, theQuraysh have not 
heard theQur'an being loudly recited yet, so which man will make them 
hear it? 'Abdullah bin Mas'oud said: Me They said: Verily we fear them 
agai nst you. We i ntend a person who has ki nsf ol k who protect hi m from 
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thepeopleif they haveevil designs upon him. Hesaid: Leaveme Allah ] 

will protect me Hesaid: Onthe morrow bin Mas'oud cametothenrBcpm I 

(of I brahi m at the K a'aba) i n the forenoon and recited: 2 

i 

{55 :l-2} tf'jSl\ 'J£* J\ I 

i 

'Ar-Rahrraa-i Hastaudrt thsQir'art [TMQ Ar-Rahman: 1-2]. Then he " 

faced them reciting it. Hesaid: They contemplated itthen began asking: i 

What is ibn Umm 'Abd saying? Hesaid: Then they said: He is reciting i 

some of what M uhammad came with. So they stood and began stri ki ng 1( 

upon his face and he maintained reciting what Allah willed that he 11 

reaches. Then he left to his companions, and he had been affected in the II 

face They said to him This is what we feared for you. Hesaid: The 12 

enemies of Allah were no more contemptible to me than now, and if V- 

you wish I will awakefor the I ike tomorrow They said: No, itisenough If 

for you, what you said. You have made them hear what they detest." If 

And ibn Kathir reported in 'Jami' Al-Masaneed wa As-Sunan': "From 1" 

Hatib whom the Messenger of Allah ft had sent to J uraij binMinawho If 

was the Muqawqis of Alexandria who said to him: Why does your li 

Prophet not invoke against those who expelled himfrom his land? He Z 

said to him: Just as your Prophet did not invoke against those who 21 

intended to kill him until Allah raised himto Him Hesaid to him You Z 

have acted well. You are a wise man conning from a wise man." And Al- Z 

Hakim reported in 'Al-Mustadrak' and said (it is) saheeh upon the 2* 

conditions of the two Sheikhs (Al-Bukhari and Muslim): "From Abu Z 

Musa (ra) who said: TheMessenger of Allah ft commanded us to depart Z 

to the land of An-Najashi. That reached Quraysh and they sent Amru 2") 

bin Al-As and 'Amara bin Al-Waleed, and they collected gifts for An- Z 

Najashi. They came to us and advanced to An-Najashi, arrived to him Z 

with gifts, kissed himand prostrated to him Then Amru bin Al-As said: 3( 

Verily a folk from us disliked our religion and they are i n your land. An- 31 

Najashi said to him In my land? Hesaid: Yes? Hesaid: Send them to me 31 

J aff ar said to us: Let none of you speak. I am your speaker today. So we 3: 

reached An-Najashi while he was sitting in his assembly, Amru at his IV 

right and 'Amara at his left, and the priests and monks seated (samatin). 3f 

Amru and Amara said to him: They do not prostrate to you. When we 3f 

reached him, the priests and monks with him chided us: Prostrate to 3', 

your king Ja'far said: We do not prostrate except to Allah. An-Najashi 3E 

said to him And who isthat? Hesaid: Verily Allah sent among us His 3 
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M essenger, and he i s the M essenger that I sa prophesi eel (to come) af ter 
him whose name is Ahmad. He commanded us to worship Allah without 
associating anything with Him to establish the prayer, pay the zakat, 
and he commanded us the good and forbade us from the evi I . H e sai d: 
His words amazed the people When Amru saw that, he said to him 
Allah prosper the king They oppose you in Isa bin Maryam So An- 
N ajashi said to J affar: What does your companion say about the son of 
Mary? He said: Hesays about himthe saying of Allah: He isthe spirit of 
A 1 1 ah and H i s word that H e brought forth from the mai den vi rgi n whom 
no man had approached. Hesaid: Then An-Najashi picked astickfrom 
the ground, then raised it and said: O priests and monks, these do no 
exceed the width of this, what you say about I sa bin Maryam Welcome 
to you and to the one whom you came from Veri ly I bear witness that 
he is the Messenger of Allah, and that he is the one Isa bin Maryam 
prophesied of. Were it not for what I am on of kingship, I would go to 
him until I carry hisshoes Dwell in my land as long as you wish, and he 
commanded food and clothing for them. And he said: Return to these 
two their gifts" And Ahmad reported this hadith in greater length from 
Umm Salamah (ra), and it is more detailed than the hadith of Abu Musa 
(ra). Al-Haithami reported it in 'Al-Majma'a" and said: Its men are the 
men of thesahsh(ahadth) apart from ibn Ishaq, and he explicitly stated 
that he heard it. Muslims remained struggling with the religions and 
civilisations of kufr after his death H in an intellectual and military 
struggle - as will follow - until I slam spread across the regions of the 
ancient world save a little thereof. People entered into Islam in crowds, 
and they shed their previous religions and civilisations and became a 
single new Ummah, its 'aqsdah one its thoughts one its viewpoint in life 
one its system one its interest one and its highest ideal one namely 
raising high the word of Allah. It assumed the position of the leading 
state in the world, and its towns became the centres of radiance for the 
enlightened thought, the 'aqaadah of tawhaad and thejust Shai'ah. They 
carried the Book and Su-nah, and the Arabic language to the world so 
I slam becamethe ideology of all, and the interest in the Arabic language 
became great, until there emerged among them mujtahidoon and 
scholars of language without difference between Arab and non-Arab, 
until they became brothers by the favour of Allah. Today, we see a 
vicious campaign against the Arabic language to detach it from Islam 
through wicked styles such as the call to colloquialism, writi ng the other 
languages of Muslims in the Latin alphabet, and considering local 
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colloquial languages as Arabic. It is known that it is impossiblefor the ] 

one who does not know Arabic to understand Islam, not to mention I 

performing ijtihad with it. They want the Arabic to become like Latin I 

and Syriac such that none understands Islam except experts in this * 

unused language I n reality, they want it to become a dead language f 

How would the one who does not understand Arabic be able to i 

understand the news (kheter), composition (in=ha'a), command Camr), " 

prohibition (nahy), the literal (haqsaqa) and metaphoric (n-tjaz), the reason I 

('iiiah), cause (sabab), condition (sharT), preventive (n-aan'i), general i 

(a'arrrr), specific (khaas), absolute (rrutlaq), restricted (mjqayyrfad), the 1( 

indicationsof the explicit wording (rnrtccq) and the understood (rrfhocrr) 1] 

and necessity (iitizarr), the meanings of the letters, conjugation, grammar II 

etc? All of these are necessary to understand the Shari' ah texts Whoever 12 

calls to this is an enemy of I slam and whoever among the Muslims is 3/ 

fooled by these falsehoods is stupid. If 

K 

However, the embracing of the dan of Allah was not general in a 1" 

compl ete perfected way, even among the A rabs themsel ves The defeated 1£ 

religions and civilisations remained present. They were weak at the 1? 

beginning due to the disappearance of the environment that allowed Z 

their growth. Thus the movement of heretics (zanadqa) failed and was 21 

suppressed. However, the negligence of theArabic language afterwards Z 

I ed to the cl osure of the gates of ijti had and conf usi on i n understandi ng Z 

the rules which weakened the State until it became petty states Some 2<< 

thoughts of the and ent ci vi I i sati ons i ntruded to M usi i ms I i ke the i dea of Z 

asceticism and punishing the body from Hindu philosophy, tribalism Z 

among some, the ideas of hidden secret meanings (babriyya) in others 2") 

and the inclination to separate from the centre of the Khilafah, Z 

weakened the State and stopped the conquests Rather the Crusaders Z 

and Tatars coveted it until the Ottomans came and unified most of the 3( 

regions of the State under their authority and resumed the conquests 31 

However, the military character dominated it without carrying the 31 

ideology in the correct manner, so the peoples of the conquered lands 3: 

were not melted into the crucible of Islam as occurred in the first IV 

conquests It is possibleto perceive the difference between the Uzbek, 3f 

Tajik, Pushtun, Turkish, Berber, Indian, (Ad-Dsiarr), Turkmen and 3f 

Kurdish peoples, their love for Islam and adherence to it, and the 3") 

peopl es conquered i n the peri od of the Ottomans I i ke the Serbs G reeks 3E 

Hungarians Croats, Romanians and others These quickly conspired 3? 
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with the West against Islam and their State and they never abstained 
whenever offered an opportunity for vengeance Then the cultural and 
missionary invasions against I slam started until the Western civilisation 
achieved the destruction of thel slarric State fragmented it, and divided 
the community (ja-m'^i) of Muslims. Nor did Western Capitalism stop 
at that limit; rather it worked to spread its concepts of nationalism, 
patriotism, democracy, freedom, man-made canons, and imaginary 
borders among Muslims. It appointed over these petty states corrupt 
rulers allied to them who consolidate its influence and concepts, protect 
its interests, preserve the division, deviate from the way of Allah and 
oppose every sincere person who attempts to free himself from their 
noose They were assisted upon that by agent intellectuals who invite 
to Western thoughts with passion, defend them, and struggle against 
the I slarric civilisation, standing with blind sincerity to the side of the 
Ummah's enemy. The Crusader enemies and their agents among the 
influential people in the Muslim countries, put under their control the 
medi a means and educati on, thus they became mi sgui ded and mi sgui di ng 
This intellectual assault did not stop so the call to the concepts of 
Western civilisation of what they call freedoms, democracy, pluralism 
civil society, the state of institutions, human rights, women's rights, the 
patriotic bond, religious dialogue etc, is in full swing Thus it is truly 
considered a violent intellectual struggle between the two civilisations; 
Islamic and Capitalist. This clash is so clear such that it requires no 
evidence for we are living it daily, no matter how much some 
intellectuals and the influential Capitalists attempt to hide it, through 
distortion and deception. For example we find the former American 
president Nixon sayin 'The Favourable Opportunity (ay-ftjraas-sa-iha)': 
"Our isolation contradicts our values and religious beliefs, which call to 
spread virtue throughout the world." Healso says in his book 'Victory 
without War': "The revolutionary Islamic ideology is a reaction against 
modernisation. Communism promises to rotate the hour of history 
forwards and I slarric fundamentalism returns it backwards. . .Communist 
and I si ami c revol uti onari es are i deol ogi cal enerri es adopti ng a common 
aim Desire to achieve power by any necessary means with the aim of 
imposing a dominant dictatorship based upon their ideals which are 
unbearable" We find Berlusconi, the current Italian prime minister, say 
"We must be aware of the superiority of our civilisation. The East will 
remain oriented towards the civilisation of the West and this orientation 
will increase This occurred once in the communist world and, also 



The I inevitability of ttreQashcf Civilisation (hatrriy>atsira'a U-hadharat) u 37 



occurred in parts of the Islamic world." Teri Larson, the coordinator ] 

of the Oslo process, welcomed the inclination of Muslimsof Palestine I 

towards normalization with the West. One member of the Jewish I 

delegation in Oslo and Wye River, Oh Speer, mentioned in his book ^ 

'The Course (a i-Masa)': "The scarves started to disappear from the f 

heads of women, and the dresses started to be shortened from the I ower i 

part, a matter that Larson welcomed, considering it inclined towards " 

normalization with the West." I n fact women would not dare to do that I 

during the first I ntifada before Oslo. We find also Phyllis Oakley, former i 

Under-Secretary of State say: "We agree with those who say that the 1( 

clash of civilisations cannot be avoided." Madeleine Albright, former 1] 

USforeign secretary, said: "We were attacked because of our identity. We II 

adhere to globalisation and defend democracy freedom and open society 12 

This is the essence of America from which wecannot retreat" (Al-Quds 3/ 

magazine quoting from the translated words of Nathan Charles- If 

Washington). Paul Kennedy, History professor at the American Yale If 

University says: "It is difficult to avoid deducing that the danger of 1" 

terrori st attacks wi II not cease We have not as wel I real i zed great success If 

i n preventi ng the occurrence of these attacks T he geni e got out of the 1? 

bottle's neck and it carries the spirit of vengeance and the car bomb has Z 

now become the airplane bomb" (Al-Quds magazine in translated words 21 

of 22.9/2001). The former Jewish president, Hertzog, said before the Z 

Polish parliament in 1992: "The epidemic of Islamic fundamentalism Z 

spreads quickly. Nor does it pose a danger to thejewish people only 2<< 

rather upon all of humanity" (AI-'Arabi magazine number 514). Shimon Z 

Peressaid: "Fundamental ism has become the greatest danger of theage Z 

after the collapse of communism" (AI-'Arabi magazine number 514). 2") 

Cyrus Vance, former American foreign secretary, said: "We must be Z 

careful and resolved in dealing with these fanatics whose actions are Z 

impossible to predict" (AI-'Arabi magazi ne number 514). The French 3( 

cultural encyclopaedia states that Muhammad It is: "Anti-Christ, 31 

kidnapper of women, and the greatest enemy to the human intellect." 31 

These and their like explicitly state their enmity to Islam and their 3: 

statements are a clear indication that they practice with their Capitalist 3t 

civilisation violent intellectual struggle against the Islamic civilisation. 3f 

H owever, there i s another group that attempts to bl ow ashes i n the eyes 3f 

and delude Muslims, in order to perpetuate their anaesthetisation and 3") 

make them desist from generating change whilethey are not less hostile 3E 

to Islam and its people So we find the former American president 3 
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Clinton say "Our enerry in the Middle East is extremism and he rejected 
the idea of the clash of civilisations Similarly he said that the current 
struggle has no relationship with I slam; it is however a struggle against 
extremist forces that hide with religion and nationalism Headded saving: 
that it contradicts with I slamic teachings and emphasised that I slam is a 
powerful force for tolerance and moderation in the world" (AI-'Arabi 
magazi ne number 514). Louis Mitchell, Belgian foreign secretary, says in 
comment upon the above-mentioned statements of Berlusconi: "When 
a prime minister of a member state of the European Union speaks with 
this logic, this is completely rejected. The view that any civilisation is 
better or of more advanced position than other civilisations is considered 
as contradicting European values in which we all believe" (above 
mentioned study circle of Al-Jazeera). Even Bush Jr. who declared 
openly the 'Crusade 1 and announced it, this did not prevent him from 
visiti ng the I si ami c Centre i n Washi ngton and descri bi ng I si am as a dsn 
of peace Similar to him is his partner in this campaign, the British Prime 
Minister Blair, who described Islam as being a dsn of peace and he 
used as evi dence the meani ng of the nobl e ayah: 

{5:32} 

"Wtxoe" kills a saJ far cthar than a snJ cr (tosprsad) msd-id 7 in thesrth, 
itisasif hekiiiodaii cf rrankind' |TMQ Al-Ma'dah: 32]. It is imperative 
that Muslims are not beguiled by deceptive words said by the like of 
these for their deeds reveal their deep rooted feelings, not their false 
words, which do not fool a Muslim. 

These people know Islam in its reality, rather even better than some 
Muslims. Nixon, the former American president, whose sayings we ha/e 
already mentioned his sayings: "Their ideals which cannot be 
afforded. . . Fundamental ism turns it backwards. . . I slarrists are ideological 
enemies", we find him say in his book 'The Favourable Opportunity: 
"I slam is not merely a religion; rather it is a basis for a great civilisation." 
So he distinguishes between I si am from Christianity, and he says in the 
same book in his discussion about fundamentalists: "They are 
determined to return the previous I slarric civilisation through reviving 
the past, and they am to implement the I slamic Shah 'ah and announce 
that Islam is a dsn and a State" Furthermore he says: "However, our 
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civilisation is not more advanced than their civilisation. The Islamic ] 

world fought communism with more strength than the Western world I 

fought it, and their rejection of material things and the wi despread 2 
immoral excesses in the Western world is a credit for them and not 

aga'nst them." J ust as you see that he is sincere in such words; they, f 

however, di d not prevent hi m from announci ng that we are i deol ogi cal i 

enemies They also did not prevent him from conspiring aga'nst Muslims " 

and assisting Jews aga'nst them So he says in his book 'Victory without I 

War': "Our commitment to the survival of Israel is a profound i 

comrri tment. We are not of f i ci al al I i es Rather what bi nds us together i s 1( 

something greater than any paper scraps It is a moral commitment, a 1] 

commitment that no president in the past ever abandoned; and every II 

future president will fulfil it with sincerity. America will never permit 12 

I srael's enemies who swore to inflict grievous damage upon her to realise V- 

their goal in destroying her." He also says in his book 'The Favourable If 

Opportunity: "In order to protect the threatened democratic If 

governments such as I srael and South Korea, we are prepared to use T 

military power if necessary." Healso says: "No American president or If 

Congress will ever be ableto permit the destruction of Israel." These 1? 

people understand the reality of I slam and its civilisation; however they Z 

insist upon their kLfr, enmity and tricks This is not strange TheMuslim 21 

might understand the Western civilisation more than some of its sons Z 

yetstill he remains sincere to hisdsnand civilisation, just as the contrary Z 

can occur. So it is imperative that Muslims are not fooled by these types 2<< 

of statements Z 

Z 

The existence of the rightly guided Khilafah upon the way of 2") 

Prophethood is the fundamental cornerstonein the clash between Islam Z 

and kufr. It is na'vety and poor understanding to confine the struggle Z 

with its various forms to mere da'wah in the various types of media, 3( 

writing books and individual contacts at the time wherein Islam is not 31 

implemented and the situation of Muslims is deplorable in weakness 31 

disgrace backwardness and division. Once the State existed, then justice 3: 

dignity, happiness humanity and every type of goodness will be 3t 

manifested in it; and the near and distant, Muslim and kafir will notice 3f 

that. Its existence will replace the millions of books and contacts and 3f 

thousands of types of medi a. I f what was menti oned before i s added to 3") 

its existence you will see people entering the dsn of Allah in crowds. 3E 
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Fcrmscf theOadn cf I isaticns 
Intdledtual Srug^eCas-ara' aul-fikri) 

The intellectual struggle between Islam and the remaining kufr 
civilisations is a factual reality; and it is obligatory upon Muslims, even 
when the kLffar di d not i niti ate the struggl e agai nst them T he M essenger 
of Allah M initiated it in Makkah before the State and after the secret 
stage Thesituation remained thus until our time and it will remain until 
when Allah wills It is quite apparent even if it is obscured to some 
peopl e Whoever studi ed the books of 'Creeds and Sects' (a i-m i 1 1 ai wan- 
Nihai) will find intellectual struggle therein with all the thoughts that 
Muslims knew 

This struggle between the Western civilisation and Islamic civilisation 
i s manifested i n many styl es i ncl udi ng: 

1. Dominance over the media apparatus and directing them for the 
benefit of theCapitalist civilisation. 

2. Dominance over the education syllabi at all its levels in order to 
spread the Western concepts, distort and fight some of the concepts of 
I slarric civilisation and forge the history of Muslims. 

3. Establishing schools and universities directly supervised by 
Westerners 

4. Setting up parties that adopt Western civilisation and call for it, and 
which are protected by the West and its moderate progressive friends 

5. Sponsoring those whom they call the elite educated and intellectuals 
focusing light upon them and promoting them, so that they become the 
leaders of thought in the countries of the I slarric world. 

6. Funding the educational scholarships and courses in their various 
types to choose those suitable to become their intellectual or political 
agents, or agents i.e spies. 

7. Founding institutions, clubs and centres specialised in spreading 
their poison, and spending generously upon them. 
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8. Fighting the Arabic language and reviving non- Arabic languages ] 

and i nciti ng nati onal i sti c and patri oti c agitati ons I 

Even what is called strugglefor interests (sira'aU-n-BE^ih) is originally ^ 

founded upon intellectual differences and then it is followed by f 

intellectual struggle This struggle over interests could reach military ( 

conflict. The weak one who is not able to engage in military conflict " 

does not embark on a struggl e f or i nterests except as much as the hyena I 

or fox can do to the lion's prey. This struggle for interests could be i 

between two different civilisations just as it is possible to be between 1( 

two countries or peoples of one civilisation. When America invaded the 11 

Gulf, occupied it and extended its influence upon it, settled, established II 

(itself) and gained ground, its goal definitely was not the liberation of 12 

K uwait; rather it was a struggl e over the petrol i nterests and spreadi ng 1<< 

theinfluence Asoneof themsaid: "Wecameto correct the mistake of If 

the Lord" i.e in His subhanahu wa ta'ala creating petrol in the Gulf If 

instead of the West. And Schultz said in a television programme on 1" 

16/ 12/ 90: "It is necessary to demolish I raq militarily, even if it withdrew If 

fromKuwait." And Dick Cheney said before Congress on 3/12/90: "It 1? 

is necessary to guarantee that this type of invasion is not repeated 2( 

irrespective of the manner of settling this and even if Saddam withdrew 21 

from Kuwait." It is known that I raq, Kuwait and the rest of the Gulf Z 

were until that time a region of British influence so America was Z 

struggling with Britain politically and economically, even though both of 2* 

thembelongto one civilisation namely Capitalism. At the same ti me, it Z 

was struggl i ng with Muslims politically, economically and militarily, and Z 

it adopts Capitalism and struggles with Muslims who abandoned their 2") 

Islamic civilisation or most of its concepts America's struggle with Z 

Muslims in the previous styles is built upon a civilisational concept for Z 

them, namely colonizing weaker nations and allowing the domination 3( 

of their capabilities Look at it is now repeating the attack in Central 31 

Asia Likewise its struggle with Britain is built upon acivilisation concept 31 

different to that upon which its struggle with Arabs is built. Itstruggles 3: 

with Britain in the Gulf because it must be alone in its leadership of IV 

the N ew World, and in plundering the resources of the weak. America, 3f 

as Bush says, must be the vanguard so there is no scope for two poles in 3f 

the world leadership; rather it is only one leader, which must be America, 3', 

the heir of ancient colonialism without rival. Among examples of the 3E 

struggle between two civilisations is the struggle that was between the 3 
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Capitalist America and the communist Soviet Union. It however, did 
not reach the point of military conflict, and was restricted to the 
political, intellectual and economic struggle that ended with the col I apse 
of the Soviet Union. Of the examples of struggle between the sons of 
one civilisation is the struggle between theNazisand others among the 
Capitalists; it was a struggle between those who view the superiority of 
the G erman race over other races and those who deny raci al di sti ncti on 
between the races of the European and American peoples that adopt 
Capitalism. However, the struggle remained within the domain of one 
civilisation. 1 1 was based upon a specific concept which was a part of the 
Nazis' civilisation opposite to the concept of theAllies 

The intellectual struggle is the basis for every struggle on the face of 
the earth from the difference of the two sons of Adam unti I our ti me; 
and it will continue until when Allah wills Accordingly, we began with 
the intellectual struggle 

B33ncrric3rug^e 

Economic struggle existed from ancient times, however, today it has 
become organized, comprehensive destructive and dreadful, such that 
the followers of the powerful civilisation started to devour the slaves 
of Allah, among the followers of other civilisations without mercy, 
sympathy or humanity. The world has thus become a I arge jungle where 
the strong devour the weak. It is true that the world is a small villagein 
relation to communication and transport; however it is a jungle in 
rel ati on to the supremacy of the strong over the weak. T hi s i s evi dent i n 
what the Capital ism practices- particularly its leader America- of styles 
incl uding: 

First: Domination over raw materials whenever a way to achieve that 
is found. 

Second: Making the dollar an alternative to gold as the world's 
currency. E urope tries to struggle against its hegemony by its currency 
called the 'Euro', and some states try to return to the gold and silver 
standard. However, America fights any attempt to return to the gold 
standard. 
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T hi rd: Conti nui ng to make the devel opi ng countri es mere markets for ] 
consumpti on by preventi ng them from [devel opi ng] heavy i ndustry and I 
even many of the light industries I 

i 

Fourth: Drowning the developing countries with compound interest f 
loans through the I nternational Monetary Fund (IMF) and World Bank. i 
T he danger of these I oans i s obvi ous " 

i 

Fifth: Attracting the emigrant professionals and intellectuals who do i 
not find any pi ace for themselves in their original countries, and so are 1( 
forced to em grate to the West. 1] 

Sixth: For mul ati ng policies predominantly imposed bythelMF leading 12 
to the absence of food security in these countries such that they fall V- 
under the mercy of aid, grants and loans after they have been self- If 
sufficient. If 

11 

Seventh: I gniting regional wars to push states to purchase weapons 1£ 
which quickly transform into mere outdated, insignificant, rusting scrap 1? 
metal , unl ess they are used i n the; r regi onal wars Z 

2] 

E i ghth: Worki ng for the absence of security i n vari ous countri es, such Z 
that [their] capital migrates to more secure countries like Europe and Z 
America, which they then freeze under various pretexts whenever they 2* 
wish. If we know that the Arab countries alone have capital in the West Z 
amounting to 800 billion dollars at the lowest estimate we are able to Z 
i magi ne even approxi mately what has been pi undered from the I si ami c 2") 
lands all of them under- devel oped countries without mentioning other Z 
devel opi ng countri es Z 

3( 

Ninth: Dominating economic interests in various countries through 31 
what they call globalisation, privatisation and capital investments owned 31 
by giant Capitalist corporations 3: 

3i 

Tenth: Designating rulers who are their agents together with armies 3f 
and i ntel I i gence servi ces whose f uncti on is to protect thei r i nterests 3f 

31 

Eleventh: Landingforces in some sensitive global regions and settling 3E 
therein, to perpetuate the extension of influence as America did in the 3 
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Gulf, Sinai, Central Asia, Turkey and elsewhere This is in addition to the 
fleets that cruise the oceans to secure the pi under of riches 

Twelfth: Working to fragment the world into many countries in the 
name of independence to perpetuate their weakness and facilitate 
dorri nance over them 

Thirteenth: Spreading their culture and civilisational concepts to 
perpetuate dominance over defeated countries and to distance them 
from thinking about change and liberation from their claws 

Fourteenth: Imposing sanctions upon some countries, like the 
sanctions America imposed upon I raq. It issued resolutions through the 
Security Council under Number 665 to boycott Iraq and grant the 
American navies the right to use force to prevent trade with I raq. Bob 
Woodward commented in his book 'Leaders' upon this resolution saying: 
"This was the first time in United Nations history spanning forty five 
years that it granted countries outside its umbrella the right to impose 
economic sanctions This was a magnificent diplomatic victory for the 
American administration." 

Pditical dtrug^e 

Asfor political struggle between the Western civilisation and Muslims 
it was evident in the foil owing: 

First: Their destruction of theKhilafah in 1924. 

Second: Their establishing of the Jewish state in Palestine, and 
preserving it and its characteristic military supremacy. 

Third: Theyre dividing of the Muslims' community (jarra'ah) and 
encouraging this division under the name of independence, until they 
became about sixty entities and they still work for fragmentation and 
division. The danger of destructive fragmentation is not hidden from the 
intelligent. Muslims are strongly inclined to this idea of independence 
and fighting for its sake even though it completely clashes with their 
civilisation and concepts Allah commanded them to be one body 
(jani'an) and not divided, but they proceed with division and consecrating 
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division even though they recite day and night HisS saying: ] 

103 jt \ jSj&i *ij bu«ir <dJl Jlk* I jI a ^ j ; 

"Hddfeet, all tagEtJ-er, to tire rcpe cf Allah and do ndt dvid^' P~MQ Al- I 

I mran: 103]. All together (j^-ri'an) is the condition of those hoi ding fast i 

to the rope of Allah; its meaning is the community (jarm'ah); rather it is " 

the community itself dueto his - saying: I 

« « » * c 

& A J 1 j^i & ^.Ji ^3 tk-> J* 5^ (►O* 1 J 4>° i( 

"Whoever comes to you and your affair is united under one man 12 

aiming to break your power or divide your community (jama' ah), V- 

kill him!" So all together (j^rian) and community (jarra'ah) under one If 

man, have the same meaning If 

11 

Fourth: Implementing their political systems, republican and If 

monarchical, formally in the I slarric regions together with separating the 1? 

authorities formally into three authorities as is the situation with them. Z 

2] 

Fifth: They are fighting the serious movements that are working for Z 

changethrough establishing the I slarric State the rightly guided Khilafah Z 

State At times they call them extremists and at other times they call 2^ 

them fundamentalists This fight is mostly through the use of their Z 

agents and rarely directly. " Martin Indyck, the official responsible for Z 

M i ddl e E astern aff ai rs stood i n the White H ouse to say that the chal I enge 2") 

facing America in the East is assisting friendly countries to contain Z 

extremism" (AI-'Arabi magazine number 514). If they were unable to Z 

contain it, they suppressed it with harshness and malice through their 3( 

'progressive moderate friends', those about whom Nixon said in 'The 31 

Favourable Opportunity 1 : "The relationship of many politicians in the 31 

I si ami c countri es with I si am does not exceed thei r rel ati onshi p with its 3: 

i deal s customs and norms . . P rogressi ves T hi s i s a group whose acti vity 3t 

is noticeable. . . and it strives to tie the Muslims with the civilized world 3f 

in the political and economic spheres This group is distinguished with 3f 

flexibility, and they do not describe the West as being atheist. Rather 31 

they call them the People of the Book. Some of the countries ruled by 3E 

the progressives are democratic like Turkey and Pakistan. . . We must 3 
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assist the progressives in the Muslim world. . .The key of the American 
policy is represented in the strategic cooperation with the progressive 
Muslims only. Since we associate with progressives in our goals, our 
cooperation must cover all economic and security areas. . . 1 1 is imperative 
that the relationship between America and partner states does not reach 
the level of guardianship, and we must not treat the leaders in the 
progressive states as if they are our correspondents between us and the; r 
peoples, rather we must treat them as equal partners, because the 
quickest way to bury them is treating them as mouthpieces for Western 
propaganda. . . We must accept at ti me the rej ecti on of our f ri ends i n the 
Islamic world of some of our actions that cause them political 
difficulties in their countries" The umreh knows well these 'progressive 
moderate f ri ends', and there is nothi ng wrong i n rami ndi ng her of what 
the rulers of I raq, Egypt, Turkey, Uzbekistan, Algeria Syria Libya and 
Tunisia did to the sincere among the sons of this Urrmah. 

Sixth: Founding the United Nations and Security Council to grant 
I egiti macy to i ntervene i n the aff ai rs of weak countri es, among them the 
states existing in the Islamic world. If America could not intervene 
through the Security Council due to the wrangling of some super 
powers, it bypasses the Security Council and United Nations and acts 
independently in a solitary manner; such as the case now, in what it 
called the 'Crusade War against Terrorism' so it goes out wherever it 
likes and strikes whoever it likes. Nixon stated explicitly in his book The 
Favourable Opportunity about this policy saying: " When the i nterests of 
the U nited States are exposed to harm it will act i n coordi nati on with the 
UN whenever possible However, if the matter was not possible it will 
act alone without assistance from it." Collard Power, political science 
professor at Massachusetts University, said in his article "It is clear that 
international law does not apply to the Western hemisphere. ..It seems 
that breach of human rights is accepted as long as it serves American 
interests" 

Seventh: Assembling a number of profiteers and tyrants whom they 
call parties, where they hand over the power to one of them and classify 
the remainder as opposition. This is if they did not impose what they call 
the si ngl e party system 

These are some of theformsof the political struggle that the followers 
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of the Capitalist civilisation wage upon Muslims and others They ] 

succeeded in all these forms due to the absence of the good guardian I 

and good system, represented by the K hi I af ah State I 

i 

M I itary (inflict l 

e 

Then we move onto the last type of conflict between civilisations; " 

that is the military conflict, which among Muslims is called jihad and it i 

is a wide subject. What concerns us here is proving the inevitability of i 

military conflict particularly in the Islamic civilisation; the attempt by 1( 

some to negate the obligation of offensive fighting (cptai ut-talab), then 1] 

rebutting those who say that I slam is the dan of tolerance and peace; II 

then is I slam a daan of terror? 12 

1* 

We begin with the actions of the followers of the kafir civilisations If 

wi th M usl i its; they are more el oquent in i ndi cati on than words because If 

they are tangible and sensed. Australia whom we never fought once l"i 

occupied East Timor. China occupies an entire region (wilayah) of 1£ 

southern Central Asia Russia occupies several Islamic regions I ike the 1? 

Caucasus region, Crimea Khazan etc. India occupies Delhi, Kashmir Z 

and the whole of northern I ndi a. The Americans dominate the entire 21 

Gulf and extend their political and military influence across Central Z 

Asia, from Uzbekistan to the Gulf and go into the Sina, beside they Z 

have a I arge rri I itary base i n I nci rl i k i n Turkey. M oreover, they struggl e 2* 

with both Franceand Britain over their influencein Africa The British Z 

have a remnant of influence in both Asia and Africa, and a military Z 

presence in the Gulf and Gibraltar. The Serbs, Croats Greeks 2") 

Romanians and Bulgarians occupy Islamic lands Spain occupies Z 

Andalusia Sabtaand Maleela. The Italians occupy Sicily, theland of AI- Z 

Aghaliba Theislandsof the Mediterranean sea are all occupied and they 3( 

are Islamic lands The Philippines occupies Islamic lands and Burma 31 

does likewise Thejewish state occupies Palestine which is part of the 31 

frontiers of Bilad Ash- Sham The Messenger of Allah % said the truth 3: 

when he said: IV 

35 

: JJ\S Jl25 Uauai J! &&H\ ^jPtJU US' <*jH\ (tiU* ii\ dUjj ^ 

3£ 
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"The nations are on the verge of summoning each other over 
you, as the eaters summon each other over their large bowl. So a 
speaker said: I s it due to our small number on that day? H e said: 
No, rather that day you wi 1 1 be many, but you will be foam I ike the 
foam of the torrent. Allah will remove from the chests of your 
enemies the fear from you and Allah will cast 'al-wahan' in your 
hearts. A speaker said: O Messenger of Allah, what is 'al-wahan'? 
He said: Loving the world and the fear of death" (narrated by Abu 
Dawud fromThawban). 

Despite this painful reality that suffices to prove the struggles of the 
followers of kefir civilisations with Muslims, it does not however hi nder 
corroborating this idea with the sayings of someof their politi dans and 
thinkersi.e from the followers of the civilisations of kufr. 

—Nixon says in his book 'Victor without War': "Real glory does not 
come from avoiding conflict, but rather from our being in its tumult 
fighting for our principles, interests and friends . . We must discard our 
delusions about how the world runs Americans incline to believe that 
conflict is unnatural, that the peoples of every nation are fundamentally 
similar, while differences are due to misunderstanding, and that 
permanent and comprehensive peace is an attainable goal. History 
however refutes these views because each nation differs from another in 
fundamental aspects the political conventions historical experience and 
ideological motivation. These are aspects that normally give birth to 
conflicts Conflicting interests and the fact that we understand each 
other lead to disputes and eventually wars. . .However, comprehensive 
peace i.e the existence of a world without conflicts is mere delusion. The 
like of this peace has not existed and nor will it ever exist." N ixon also 
says in 'The Favourable Opportunity 1 : "Theinterest is vital when its loss 
threatens the security of the United States Thus the continuous 
i ndependence of western Europe Japan, Canada Mexico and the Gulf 
states is a vital issue for our country's security. Likewise we have a vital 
interest in that the under-developed countries do not obtain nuclear 
weapons T he U S has no choi ce except usi ng the armed forces to prevent 
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the threat to its i nterests. ..In order to protect the threatened democrati c ] 

governments I i ke i n I srael and South K orea, we are prepared to use I 

military force if necessary." I 

-On 23/ V 1980Carter delivered a 'State of theUnion' addresstothe I 

American Congress, and of what he said: "However, our position is ( 

completely clear. Any attempt from any external power to dominate the " 

Gulf region will be considered an attack on the vital interests of the I 

United States Such aggression will be repelled by the use of any i 

necessary means i ncl udi ng rri I itary." 1( 

1] 

—On 2/11/1990 Henry Kissinger published an article in Yediot 11 

Ahrunot under the heading 'Soon, America, You will Lose Deterrent 12 

Force', and of what he said therein: "The military option is without V- 

doubt painful and difficult. It can incite demonstrations in Islamic If 

countries and release the spark of new waves of terrorism. However, If 

these dangers must be compared agai nst the dangers of a more dif f i cult 1" 

conflict at a later time if the signs of American weakness lead to the If 

col I apse of moderate governments i n the regi on, escal ati ng the tensi on 1? 

and the end of all systems" Z 

2] 

—On 18/ 9/ 2001, it was published in the (Amerikatan) newspaper, on Z 

the internet an interview with the French newspaper Le Figaro Z 

conducted with James Schlesinger, Nixon's advisor and for mar American 2* 

Defense Secretary who currently works in the Centre for Strategic and Z 

International Studies and of what he said: "Uprooting these networks Z 

requi res many years because they enj oy a strong deter mi nati on resulti ng 2") 

from their strong belief in their position." Z 

Z 

—On the programme 'First War of the Century on Al-Jazeera the 3( 

presenter of the programme quoted from the Washi ngton Post that 31 

Henry Kissinger said under the title 'Revenge is not Sufficient Response 1 : 31 

"It is necessary to face what happened with an attack agai nst the system 3: 

that produced this threat." 2Y 

3f 

—The former Secretary (General) of the NATO alliance, Claus, 3f 

formal I y announced that the al I i ance endorsed I si am i n the pi ace of the 3") 

former Soviet Union, as a target for its enmity. BBCOnlinenet quoted 3E 

from President Bush on 17/ 9/ 2001 his saying: "This crusade this war 3 
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upon terror will befora long period." 

—Samuel Huntingdon says in his article in the American magazine 
'Foreign Affairs': "There is little possibility this continuous military 
confrontation between the West and Islam since many centuries will 
weaken. Rather it is possible that it will increase in viciousness and 
severity. . . " 

—Shimon Peres said in his book 'TheNew Middle East': "...We area 
determined people and there is no power on the face of the earth able 
to induce us to abandon this land after fifty generations of livinginthe 
Diaspora, fifty generations of suppression, torment and annihilation. 
We wi 1 1 never move from the onl y pi ace i n thi s worl d, i n whi ch we are 
able to renew our independence, guarantee our safety and live with 
dignity and honour. . . " 

— Steve Dunleavy said in the New York Post journal after the incident 
of Tuesday: "Kill the bastards, train assassins, make contract with 
mercenari es and earmark rri 1 1 i ons of dol I ars to hunt the heads and bri ng 
them dead or alive, preferably dead. I n relation to the cities who host 
these worms, bomb them with bombsin basketball playgrounds" 

Tfie Prcbabl e dances of tJxBev\hD deny 
Qulisaticn Srugdein Idam 

These are their actions and sayings and they are both in harmony, yet 
the del uded, and some nave M usl i ms, i nsi st upon di al ogue and deny the 
clash and struggle between civilisations Some of this Ummah persist 
upon dialogue between religions, specifying Christianity with this 
dialogue thus look for points of reunion between I slam and Christianity 
such as f i ghti ng agai nst athei sm f orgetti ng or pretendi ng to forget that 
kufr is one creed: 

{109:6} jt* 'Jj fti* ft 

"To vcu is vcur dan" [TMQ Al-Kafirun: 6] for Allah subhanahu 
addressed the disbelievers with thelanguageof plurality and said: 
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"Sev o vcudsbdie^s" ITMQ Al-Kafirun: 1] Then He mentioned the ] 

daan in singular form and said: I 

{109:6} jt* 'Jj fti* ft 

"Toyu isyour dam" p~MQ Al-Kafirun: 6]. Or like meetings to so Ivethe ( 

Palestinian problem. Yet who created thejewish state protected it and " 

assisted it with money, weapons and support, other than the kaf i r states I 

founded upon the Capitalist civilisation?! The deluded have a duty to i 

di scharge, because they are i ntel I ectual agents As for the nave, they are 1( 

joking and occupy themselves with something futile, and they share in 1] 

deluding the masses They enter into meetings dialogues and sessions II 

invited byjews and Christians They are dubious calls whose callers 12 

intend to detach us from our daa-v and mix the truth with falsehood, 3/ 

without sparing any effort for that: "Never will thejewsand Christians If 

be pleased with you until you follow their creed. Say If 

11 

' £ * ' 

120 5 >Ji juAJ Jj j» *Ul ja CLU U Z 

2 ] 
Z 

'V ally the guidance of A llah isthe(anly) gjdana=' And if yau v\iaretofdlcw Z 

thar cteirs afte^ v\hat came to yau cf knoAladge than you v\ould have agai net ~2A 

A I lah no protester cr hetpa"' [TMQ Al-Baqarah: 120]. Z 

(And): Z 

{68: 9} 0 jJSJLi j*J3 }J 2f 

Z 

"They wsh that yau a3-rprcnise(wth thar) so that the/ciTrp-orrise(wth vcu)" 3( 

ITMQ Al-Qalam: 9] i.e incline to them This ayah even though it was 31 

revealed about the Makkan polytheists however it applies upon every 31 

disbeliever (kafir) and polytheist (rru=hrik). The definite aayaat prove, 3: 

and the Sahabah have had a consensus (ijrraa), and the I slarric umrrah 3t 

knows that the People of the Book are disbelievers; hence it is not 3f 

possibleto compromise with them and or incline towards them Rather, 3f 

it is obligatory to demonstrate the fallacy of their daar, their disbelief 3") 

and I i es and i nvite them to enter the true daarv the dam of I si am After 3E 

establishing the Khilafah State they are invited to Islam; if they reject, 3 
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then the J izyah, and if they reject, then the sword. It is deception to 
deduce with His If sayi ng: 

jU-f <> .Jb Jj <-»la<il Jif I jJilW lTj 
29:46 

"A rgjertt wth thePaqdecf the Back s<aEpt wth tt-et \A)nich is better' ' |TMQ 
Al-Ankabut: 46] and remain silent about the ayah's conclusion: "except 
those who do wrong among them. And say: 

iS i^lj Jjj^J Jjj^ ^ 

46 o^iUii 0 j^J~*w» 

' Webetie^ein that wich \Aas re^Gslod to us ard regaled to >au, ar God and yir 
God iscne and wasLfcrrit (in Idarr) to H i rrV [TMQ Al-Ankabut: 46]. So 
those who among them made wrong are excl uded from the argui ng with 
that whi ch i s better; they are the one who f i ght and do not pay the j i zieh 
so what is required is the triumph over them and not arguing with them 

1 1 is also erroneous to deduce H is M sayi ng: 

ill \jjasi\j 0 ill °qJ>M&j> I jiUi>l 0 jIojj *i jjiil jJj 
{11 :121-122} 0 j^iw 

"A ndsaytothcB=v\hocbnd: beie^e 'A<± acna-dngtoyxj- ablity situaticn and 
way Weareactjng(likew3E). Andwat! We(tao) arewaitind' D~MQ H ud: 121- 
2] as 'peaceful co-existence between us and them'. This command 
indicates intimidation and threat. Rather, we are commanded, beyond 
intimidating and threatening them, to fight them until they embrace 
Islam or pay the j izyah as will follow. So where is the peaceful co- 
existence?! As for the deduction with HisfH saying: 

jj JUlj "j» j^Jlj (^jCaJlj j^Wailj IjilA jj-UIj IjioT ^JUl 01 

* x ^ a a o ^ j> o a a j! ^ 

jl^i s-^i JT ^ *JU( Oj &Q]l ^ Lg£j J-Aflj aJJi 01 l jT^f 

{22:17} 
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"Veily these v\ho bdie^e and the J a/\e and Sabians and Christians and ] 

Zcrcastri ans, andthceewToassariateCwth A llah), vailyAllahwII jucbebdvxegn I 

thamcn theDaycf RoLrrsticn. VarilyAllah iswtnesouar all thincs" [TMQ 2 
Al-Hajj: 17] for leaving "the differences i n beliefs and conduct between 

us and them to Al lah to j udge between us on the Day of Resurrection." I 

If this means not compelling them to enter Islam then it is correct. If i 

it meansthat Allah will judgebetween themon theDay of Resurrection, " 

then that is also correct. If it means not inviting them to the dsn of I 

truth, i t i s f al se, because we are commanded to carry the da' wah to them i 

until they embrace I slam or pay j izyah or they are fought. If itmeansnot 1( 

fighting them this is also wrong, because the offensive war (qtai ut- 1] 

talab) isfard as will follow. II 

12 

As for deduci ng from His H sayi ng: 1* 

If 

J>^yrj4 ^ij jjjji j jLiii; p ^ &\ u k 

^Ja»JuJl Lj»sj <UJl 01 *-fc!l I jk^aJj 01 ♦S'jIj^ U 

- - - - - - 1C 

{60:8} ^ 

" A llah cfcs not prohibit yu toctesl kindyandjusdy wth rajprd tothcBevxhodd 2] 

not ficht yu o^r thedan ncr droueyu frcmyjLr hcuses VeilyA llah lousthcBe 21 

arejusr [TMQ Al-Mumtahinah: 8] upon kindness, justice and treating Z 

these people well. It is said that what is meant by this ayah is those who 2^ 

believed in Makkah and did not emigrate, so the deduction with it is Z 

outsi de the subj ect. I f the meani ng i s every one of the peopl e of (other) Z 

rel i gi ons, the deducti on i s correct regardi ng those who di d not f i ght us 2") 

or drive us out from our houses. Def i nitely this does not i ncl ude those Z 

who fight the Muslims of Palestine, expel ling them and assisting in their Z 

expulsion. Also it does not include everyone who fights the Afghans 3( 

now, expel ling them and assisting in their expulsion. Likewise, it does not 31 

i ncl ude any peopl e f i ghti ng us i n I raq si nee the Second G ulf \Nsr, neither 31 

does it includes those fighting us in Kashmir, Chechnya and their like 3: 

3t 

I f they use as evidence H is M saying: 3f 

3f 

{8:61} $ °£^rlfl ftlLJJ Olj 3: 

3E 

"And if the/ indineto peace than yu indinetoit" [TMQ Al-Anfal: 61] (to 3? 
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say) that I slam is a daan of peace and that peace is the origin, then this 
aye*! has to be understood together with this ayah; 

{47: 35} OjMl Jiifj ftl\ j( I jPlUj I j^J iti 

"Be net v\eak and call to peace v\hile yju have the if J x r hancf' [TMQ 
Muhammad: 35]. 

So if Muslims are living with dignity, strength, power and (as one) 
group (jan-a'ah), then no peace The evaluation of the benefit, or 
otherwise of peace is left to the Khaisfeh, and there is no importance to 
the evaluation of anyone else unless he is delegated by him If they use 
as evidence H is H saying: 

, ~ s ^ I ^ ✓ 

208 5/Ji 0^° 

"O yu v\hobeieue arte- irtosLfcrrisacn (as-glrr) ccrrplejey and do net fdlcw 
tjTefcctsteps cf Satan. Veily heis an open enary toyju." [TMQ Al-Baqarah: 
208] 1 1 is said that it is necessary to know those being addressed with this 
ayah then know the meaning of 'a&siirri. 'Those who believe 1 could mean 
the M usl i ms as being addressed, and it coul d be the be! i evers i n Prophets 
before M uhammad, and 'as-girri could here be I slam or it could mean 
peace(gJh). If those addressed are the believers in Muhammad H, there 
is no meaning in saying to them: 'Enter into peace with believers', 
because they are not warriors but are rather believers like them; it is 
only said to them 'Enter completely into Islam meaning the obeying of 
all His Shari'ah and establishing His limits and rules, without trying to 
choose some and I eavi ng some' I f those addressed are the be! i evers i n 
the previous Prophets, there is no meaning in requesting them to enter 
into peace rather this meaning does not exist in the Qur'an. At-Tabari 
said: "As for calling them initially to peace this does not exist in the 
Qur'an." So the meaning is calling them to Islam and to enter therein. 
T hus whoever was the one addressed, there is no cal I there! n for M usl i ms 
to enter into treaty of peace with disbelievers i.e mutual peace 
(nruvNada'ah). And if they use as evidence H is H saying: 
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^ ft & J^r U ft\ fj&j ^TjAj& ^ ^TjJj^i ^ 

90 tLdl "jLjll 

"A nd if tjTe/vuthdrawfrornvcu, fight net against yju and affe- yu peace than 
Aii^hEaBcpQ^rDXA^fo-y^E^nEtthaii' p~MQ An-Nisa 90] (to say) that 
it is haramfor Muslims to initiate fighting against peaceful disbelievers 
who withdraw from fighting Muslims. 1 1 is said that this ayah relates to 
hypocrites who befriend and reach a people with whom we have a 
covenant i.e they follow their rule in the treaty (rruv/uada'ah). It might 
mean those who go out with them under compulsion to fight us and 
then they withdraw from the f i ghti ng, I i ke those who came out on the 
day of Badr with the polytheists; then there is no way for us against 
them If they use as evidence His M saying: 

{22:39} jJJ& °p*J-ej Js> aJUl l>!j I jUfc d jiilaj jjjJU l)M 

"Parriscn (toficht) isg\^totJnc^\Aho\^a r efciJcJ-t basauaBthe/ wa-ecpprF«FFrL 
AndvenlyAllEi-i isAbetogL^pcrttha-ri' p~MQ Al-Hajj: 39] (to say) that the 
permission to fight is for the oppressed against whoever initiated fighting 
against him. It is said that the command to fight is absolute (mutlaq) 
without restriction to the situation of oppression. This is because H isfSi 
saying: "because they were oppressed" is not a divine reason ('iiiah)for 
fighting but rather a descriptive reality (v\a=f v\acj'). This is because the 
Q uraysh used to severe! y harm the M usl i ms who woul d come to Rasool 
Allah %, beaten and wounded in the head, complaining to him and he 
would say to them "Be patient for I have not been commanded with 
fighting" until they emigrated. Then this ayah was revealed wherein Allah 
commanded them with fighting after He prevented them from it. Ad- 
Dhahak said: "The companions of the Messenger of Allah % sought 
permission to fight the disbelievers when they harmed them, and Allah 
revealed: 

t 



{22:38} jjiT Jf U 4JUl l>} 



, Vc^lyAllahlikesnctarvtreacha-OLBdsbaie>e J, ITMQ Al-Hajj: 38]. When 
he emigrated, it was revealed: 
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{22:39} jJdtt °**J*& J* aJM Ojj I yJb l^tl 0 jlfti ^jJLU 

"Psrrrifflan (toficj-t) isg\/en tothcB2v\h3\As^faucj-t baau^th^vwecppr^rad. 
AndvellyAllah isAbetosLppcrtt^Erri |TMQ Al-Hajj: 39]." Thus the ayah 
was revealed to lift the ban from Muslims in repelling harm from them 
So it is a specific situation, even if it avails the command to fight via the 
indicated meaning (daiaiat ai-ishara). So the ayah does not explain the 
legitimacy of fighting in the way of Allah, but the legitimacy of fighting 
to repel harm. Thus there is no contradiction between this ayah and the 
seryest of At-Taubah. Moreover, theaayaatof At-Taubah were revealed 
later, so there is no abrogation, specification or restriction (to them). 

If they deduce with the hadth of ibn Abi Awfa that is agreed upon: 
The Messenger of Allah H said: 

"O people, do not wish to meet the enemy and ask Allah for well- 
being. And if you meet them, be patient and know that Paradise is 
under the shadow of swords." Thishadthhasno relation with mutual 
peace si nee what istherein is prohibition from wishing to meet them not 
prohi biti on from f i ghti ng them or the command for maki ng peace with 
them. The scholars have said this prohibition is due to what there is in 
wishing to meet the enemy of pride ('ijab); so it is a deduction out of 
context. There are other attempts of deduction that do not deserve 
rebuttal , nay they do not (even) deserve mention. H owever we mention 
them to prove that some of these peopl e do not ref rai n from gatheri ng 
the evidences in anyway. Their main concern is to prove Islam is a dsn 
of peace and not a daan of struggle conflict and jihad. Rather, in their 
view it is rather a dam of security, peace and tolerance Some of what 
they claim to be evidence in the subject is His M saying: 

{106:4} <J'yf- °J* p^Tj 

"A nd rracteawnsafefrcmfGa^' \TMQ Quraish: 4] and Hisfi saying: 
{29:67} tuT Uy- 
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" . . . a sanj-esanctuary' [TMQ Al-Ankabut: 67] and Hisil saying: 

{95:3} cft*0l JlUI UlAj 
"A nd b/tHsdtycf sajity" ITMQ At-Tin: 3] and His i saying: 

{24:55} ptfy A* <«-frJ*W j 

"AndWewll exchengsfcr tj-TamgEOjity after their fer" p~MQ An-Nur: 55]. 
And his saying SI: 

" Whoever of you awakes safe in his flock (sirb)." This, indeed, is 
scorni ng of the Shar" a and the rri nds of peopl e! 

Rdxitti ng the Rrcbabl e dances cf thesa Danying 
thaafenavejihad (Jihad ut-talab) 

Thosesayinglslamisadanof peacedeny offensive jihad i.e initiating 
fighting with the disbelievers They confirm the defensive war and deny 
the off ensive war (cptai ut-talab) i.e initiating the attack. Some of them 
believe there is no necessity for this matter since it is possible to 
overcome the material obstacles and convey the da'wah to disbelievers 
without colliding with these obstacles, by using the internet, media, 
books I eaf I ets, bui I di ng mosques and I si ami c centres i n the heart of the 
countries of disbelievers, and live contacts with individuals to make 
them enter the dan of Allah. They claim that this takes the place of 
offensive war.Thisview collides with the texts of the Book, SLmahand 
i j rraa u s-Sahabah that al I command that we i ni ti ate f i ghti ng agai nst them 
even if they do not initiate agai nst us if they do not accept Islam or pay 
thejizyah and submit to the rule of I slam These texts are not reasoned 
with the reason (iiiah) that jihad is only obliged in the situation of 
inability to convey verbally. As for the Book, it is His H saying: 

s s o o S o 

{9:29} JjjPUf Jb Ijiaju k-JkSOl 
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"Ficht these vdTodo net baieuein Allah ncrtheLasL Day itct fcrbid v\hat A llah 
and H i s M ^ssncpr f crbi d ncr fdlcwthectean cf thePaqoleaf the Bock until the/ 
pay jizyahreacJ I yard the/ are hun-Hed" [TMQ At-Taubah: 29]. 

And HisH saying: 

{9:36} 

"Ficht thepdvthadbscdla±i\^yastha/fidTt you cdlettivay A nd renrcrrbar that 
Allah iswithtfepici^' |TMQ At-Taubah:36]. 
And HisH saying: 

{9:73} ^a-Jl 

"O PrcphS, ficht thedsbdie^s and hypocrite and beharsh ac^ net tharn Thar 
abodeisHelfire a w-Q:chad dastinaticn!" [TMQ At-Taubah:73]. 
And Hisfi saying: 

^ d jAiUij SiJb-l ^ ^ (*4^J^J jt-fr**^ Oi^j*^ (>* 01 

jjb iilJjj <U ijjS\ *£*~> 'jj-^*>^ J* S'*^ J^J 

{9:111} jj«J» 

"Va-ily A llah purchased from the odious tha r souls and property so that 
Paradseisfcr theri The/fight inthev\ayaf Allah the/kill and are kill ad A 
pramsebindngupon H imintheTcrah Bi beard Our 1 an, ard v\hoistrua-tohis 
ccxQTant than Allah? Than rgdcein the bargain that you haveccndudai And 
m=<- kthpg pmpg i ttt^r; 1 p~MQ At-Taubah:lll]. 

And His Si saying: 

ikip fa \ ji^j jilkii "J>faJo, jiJtfi i i ji»T ^ili i^f u 

{9:123} ^ &\ \ jiiPlj 

"O you who bdieue fight those are dcse to you arrcngthedisbaieuQns and Id: 
tha-nfind harshnesin you. And kncwthat A llah iswUnthepcL^' |TMQ At- 
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Taubah: 123]. T hese are aayaat from At-Taubah which is among the last ] 

which was revealed without anything coming to specify, restrict or I 

abrogate it, so it is evidence that j ihad encompasses defensive and 2 

offensive war i.e the fighting of defence and offence As for His ft ^ 

saying: I 

{8:61} $ jjlii ? j^r Olj - 

"And if the/ indineto peace than you indinetoit" |T|V|Q Al-Anfal: 61] and i 

His S saying: 1( 

{2:190} ji^uJ' iz 

If 

"Ficht inthewayaf A llahthosefid-tingyou and do not tran bg < ±s VarilyAllah If 

icx/Esnctthetrar^esrs" |TMQ Al-Baqarah: 190] and His 31 saying: 11 

{22:39} ^dJLfti j^jiflj Js> iJUl 1 jUJ? ^'b J jJlJlflj ^jJli] Oil 1? 

2( 

"Panisgcn (tofig^t) has baan gvon to those \Aho \Aare tducht bcisu3e the/ v\a"e 2] 

cpprejEad. V oily A llah i s A fcl e to suppcrt thari' [TMQ Al-Hajj: 39]. These Z 

aayaat and thei r I i ke are not suitabl e to specify the general ity of the aayaat Z 

of At-Taubah, nor restrict those which are unrestricted (rrutJaq) because 2^ 

they were al I reveal ed before the aayaat of At-Taubah, and the precedent Z 

(text) does not specify the later (text) nor restrict it. This is because Z 

specification is equivalent to abrogation of a part of thegeneral (text) as 2") 

it diverts the rule from its generality, by invalidating it in a part of it Z 

and putting another rule in its place As long as specification is equivalent Z 

to abrogation, and it is stipulated in abrogation that the abrogator 3( 

(nasikh) is later than the abrogated (rransukh), then these aayaat are not 31 

sui tabl e to sped f y the aayaat of At-Taubah because they are precedent to 31 

it in revelation. The aayaat of At-Taubah are among the last of what 3: 

was revealed in jihad so specification does not arise What is said 3t 

regarding specification is likewise said regarding restriction, as it is 3f 

necessary for the restri cti ng text to be I ater than the unrestri cted text or 3f 

accompanying it, so as to be a restriction for it, or so as to apply the 3") 

unrestri cted text upon the restri cted one T heref ore the general remai ns 3E 

upon its generality due to the absence of any specifying text to specify 3 
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it; and the absolute remains upon its unrestricted nature due to the 
absence of any restricting text that the unrestricted can be restricted 
with it or applied on it. 

As for thesi_mah, this isdueto what the two Sheikhs reported from 
the hadtti of 'Abdullah bin 'Umar who said: The Messenger of Allah ft 
said: 

ill J j~>j 1jUj£ Of j ill *i\ aJj *i 0? IjJLg-ij jjs- Lr J\ JJlif 01 O j»\ 

*i\ ^s-bo (>» I y*-*P* dili \ jJjO 013 SlTjJl I jj'jjj s%^ai\ Ij^Jbj 

Jbtf ill Js> jiJSL^?- j L$a£ 

" I was commanded to fight the people until they bear witness 
that 'La ilaha ilia Allah, Muhammad Rasul-Allah', establish the 
prayer and pay the zakat. I f they do that, they safeguard their 
blood from me except with its due right, and their accounting is 
with Allah." And in another narration: 

I j*w2P 0i3 UjJ\3 \h\b ill a\\ *i I Jjb jp- j*iU)I Ji\if 01 O y\ 
ill ^ ^»jSL*?-j lg& Jl j^il j^>lj ^j-lo 

"I was commanded to fight the people until theysay' La ilaha ilia 
Allah.' If they say that they safeguard their blood and property 
from me except with its due right and their accounting is with 

Allah." And what M usl i m reported from Sulayman bin Buraydah from 
his father: "When the Messenger % would command an Arrir over an 
army or expedition, he advised him to fear Allah in himself and 
goodness for the M usl i ms with hi m T hen he woul d say: 

ilb j£ ja I jJiJli t ill J»--t J ill p~>\i 
c^SJ lilj 4 loJj I jLis *ij t. I jkfi *$j I jjJJo *ij t IjJba <. 

^ JJvi 2i jjbrf Old f}Li}h Jl ^il jf c ^ ^ Jill 



Thelne/itabilityof tTieOashcf Qvilisation (hatrriyyatsira'a U-hadharat) u 61 



Of \j>\ 019 t jijr\£\ J* U (^s^j jdyrV^ u ^ ^ 

01 ^-i i*-adl ^ OjSO Ot^jil ^ if j£ tjti\ ill 
£j>\sr\ pS> 0\£ i 5jj^-I ^L..j IjjI ^Jb Oli t £uJLJ>l I j-bsb* 



(ffr^ j ^^Jp ilb pj» Oli t dti" j c 

1( 

' Attack in the name of Allah in the way of Allah. Attack and do 11 

not misappropriate (from the booty), betray, mutilate or kill II 

children. When you meet your enemy, invite them to three matters 12 

(khisal) or (khilal), so whichever they respond to, accept from them V- 

and desist from (fighting) them. I nvite them to Islam; if they If 

respond to you, accept it from them and desist from them. Then l( 

call them to move from their homeland to the homeland of the 11 

Muhajireen. I nform them that if they do that then for them (in 1£ 

rights) is what is for the Muhajireen, and against them (in duties) 1? 

is what is against the Muhajireen. If they refuse to move, inform 2( 

them that they are like the bedouin Muslims; the rule of Allah that 21 

apply upon the believers apply upon them but there is no spoils of Z 

war or booty for them except if they fight together with the Z 

Muslims. If they refuse, ask them for the jizyah; if they respond to 2^ 

you, accept from them and desist from them. I f they refuse* seek Z 

assistance in Allah against them and fight them." 2t 

2: 

Thesetwo hadttiareexplicitthatjihadisinitiatingthefighting Andthe Z 

Messenger of Allah % initiated fighting Hawazin at Hunayn, Thaqif at Z 

Taif, and the Byzantine Romans in Mu'tah and Tabuk. And he went 3( 

forth to fight twenty seven ghazwat (battles led by the Messenger) in 31 

nine years apart from the expeditions (led by companions). 3: 

31 

As for ijrra'a Us-Sahabah that j ihad is fighting in the w^ of Allah to 3^ 

spread Islam and that it is initiating thefighting, the conquests of I raq, 3f 

Persia, Ash- Sham Egypt, North Africa, Khurasan, Kabul, Sijistan etc, 3f 

suff i ce to prove it. T he Copts of E gypt di d not attack the M usl i ms, and 3") 

the Berbers and Dailemdid not attack them All of these countries were 3E 

conquered at the time of the Sahaban. and they initiated the fighting 3 
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against them and conquered these lands. After that, is there room for 
saying thatj ihad is only defensive war and that there is no offensive war 
in Islam? 

CcndLScn 

I n brief, the clash of civilisations is an inevitable matter. It existed in 
the past, exists now and will remain until the clash ends shortly before 
the H our, si nee it does not come except upon the worst of creati on. D o 
not be deceived, O Muslims, by the callers to the dialogue who place 
their heads in the sand and condone humiliation and defeat. Make the 
preparations required for the conflict, since the Capitalist Western 
civilisation has knocked you down militarily, politically and economically; 
however they will never defeat you intellectually. Your 'aqaEtahis hard to 
defeat; and it remains alive in the souls, except that some concepts of 
your civilisation conning out from your 'aqagcHn have been afflicted with 
some contarri nati on and some dust has struck them. So work to purify 
them and shake the dust away from it by returning to the Book and 
SLmah Beware of accepting a saying without evidence, or accepting a 
saying with evidence from a non-mujtahid or from the one reporting 
from him. This is the period of ignorant leaders, who give fatawa 
without knowledge So beware of them, and search for sincere active 
scholars, and take your cteen from them, for they are the lamps in the 
darkness, and they are few today. And know, that the ultimate triumph 
and victory is for Islam and Muslims. This is what Allah and His 
Messenger promised us in definite reports (akhbar qat iyya), so be 
confident in the good promise of Allah. Work to appoint your Khai«fe*\ 
and establish your community Gan-a'ah) over one man from among you 
so as he makes the preparations, unifies the u mrah terrifies the enemy, 
protects the territories, deals with the citizens justly, distributes equally, 
and Allah makes at his hands this daan dominant over all other dars, 
even if the polytheists detest it. 

O Allah, guide the urmBh of Muhammad to that which pleases You 
and make it deserve Your support. O Most Merciful, we are weak at 
Your door, appealing for Your help and seeking Your protection, 
dedicated in utter submission to You, desperate for Your help. Support 
Your dsn verify Your promise, and bring down Your Victory. For You 
is the praise in every situation. 
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